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Letter from the Editor
Dear Reader,
For the first time in 13 years I get to write this letter after finishing the preparation of the first
issue of volume 13 of Verbum.
I invite you to sit on your favorite chair at home and open up this issue to find some interesting
essays, poetry, reflections, and pleasant photos taken in the city of Tournai, Belgium a few
months ago on a rainy day. As you read, enjoy a glass of red wine or a cup of your tea or coffee.
Then you might enjoy learning what Dr. Tim Madigan does in free time, explore some intricate
reasoning in recently-graduated Joe Deraddo’s essay on the use of the Book of Revelation, or be
amazed by the poetry of three Fisher students. As you take a break and turn your TV set on, you
may be drawn back to this issue of Verbum by the three essays presented in the section, Essays
on Religion or follow Jessica, Seth, and Megan as they discuss special moments of life and the
world around them. Finally, before you concentrate on your favorite TV program, turn to Dr.
Kathleen Donovan and her assumptions for a mapped journey to a fullness of life. Take a brief
detour before deciding to call it a full day, to read what a guest writer says about ‘real listening’
to another person and bid a moment of silent prayer in remembrance of Fr. Joe Lanzalaco.
Sincerely
On the behalf of the whole Department of Religious Studies
Dr. Rev. Michael Costanzo
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Helping My Little Brothers and Sisters
Megan Gillson

When I think about my trips to El Salvador, I think of peace and joy. I also think of peace and joy when I think about Christmas break
and summer. In the blur of a school day, it can be so hard to find these things—why? How is it that we can accomplish so much in one day, from
8am until midnight, but still feel as though we’ve missed out on something bigger, something better? My argument is this: I think we were created
to experience life to the full. I think we were made to feel joy and peace and sorrow and love in their fullest forms. I think that we came from
something big before we got here, and that we’re going somewhere big when we leave here, and so, I think God created us to be something.
When I experienced El Salvador, I didn’t just think these things anymore—I knew.
As a junior in high school, I was presented with an opportunity to take a risk and travel to the country of El Salvador on a trip with
Young Life, an international youth ministry geared towards high school kids. I had been invited to Young Life near me in Syracuse, NY, and I
learned of the trip when I was 16. I had never been on a mission trip before, but I knew in my heart that I had to go. After convincing my parents
and fundraising almost $3,000 towards trip cost and projects, I hopped on a plane in frigid February with 40 of my friends from Syracuse and
prepared myself for the culture shock of a lifetime. I had no idea that the real culture shock would occur on my way back into my own country.
We landed in the hot city of San Salvador and waited for some school buses and a big giant truck for our bags, and began the twohour drive down dirt roads to our place of stay—Rancho Grande, El Salvador! When we arrived, it was nighttime, and a young Spanish-speaking
boy grabbed my water bottle and filled it for me at the well. I remember thinking first, “what is this place?” and second, “how nice of that boy
who has nothing, to make sure I wasn’t thirsty.” From that moment on, I learned that the people of rural Rancho Grande were going to serve me
much more than I could ever try and serve them—my friends and I were slowly but surely transformed on the inside throughout that week in
2011.
I quickly understood that relationships were the most important thing to the people of Rancho Grande and Taura. To forego a “hello”
while walking past a neighbor in the village was considered strange. As soon as we arrived, the locals hugged and kissed us as if we were their
long-lost relatives, even if we’d never been to the country before! I thought about all the times I’ve walked by acquaintances at school and didn’t
say hello, because I’d rather be staring at my cell phone screen. One day in Rancho, I made a bracelet out of string for a young girl named
Andrea from Rancho Grande. All week, every day, she wore her new bracelet. As I said goodbye to her before leaving, she took off her bracelet

and tied it around one of my fingers, saying, “me recuerdas,” meaning, “remember me.” I will never forget Andrea and will always cherish my
friendship with her. All I’d done that week for Andrea was play with her (and make her a bracelet), but my friendship meant the world to her.
What if we told others, the people we love in our daily lives how much they mean to us? The people of Rancho and Taura never worried about
how much work we got done, or how much supplies we brought. They were forever grateful for our gifts, of course, but their priority was to spend
time with us and to share their love. What would it be like to love others here at home not because of what they’ve done for us, or how good they
are at something, but just because they’re there?
One of my favorite things about rural El Salvador is the slow pace of a simple life. Arriving to work on a project a few minutes late is
not a big deal in Taura, and neither is taking an entire hour to eat lunch. The El Salvadorans are not running at high-speed to make it to class,
meetings or work on time; they are lucky enough to earn $1.00 per day working on their family farm. They are lucky enough to find food for their
families, they’re lucky enough to have one pair of shoes for their feet. They do not “need” all the things that we think we do—life goes on without
the nice cars, fancy suits and iPhone 6s. These people live in shacks and their teeth are rotting, and they’re the happiest humans I’ve ever met. It
was so clear to me on my trip that in all of our hustle and bustle and stress at home that we are missing something—when did performance
become more important than simply being, and simply living?
I’d like to end with this story: About seven years ago, our doctor from Syracuse found while running the medical clinic in Rancho
Grande that many of the locals were sick because they had parasites living in their intestines. He realized quickly that this was due to an
unwelcome substance that they were somehow ingesting. It turns out that since the locals drank water from shallow, nearby wells, and since the
bathroom system in Rancho Grande and Taura consists of simple holes in the ground, they were also drinking traces of their own fecal matter.
Through broken translation, we explained this problem to the El Salvadorans. At first they were in disbelief, and once we installed clean-water
wells for them, they thought the fresh water tasted “funny.” I think about this a lot in terms of faith; so many of us remain where we are simply
because it’s what we know, even when we know there may be something better for us out there.
The locals were so hesitant to drink clean water because it was foreign to them, but once they accepted the clean water, they began to
heal. The children grew noticeably taller, the adults’ skin looked healthier—it was so clear that God had brought us from the northeast to El
Salvador to make a difference in a people who didn't have the resources to do so for themselves. I think that sometimes in life, God brings people
or things to us that we need. Out of His own good will and His love for us God is able to orchestrate the events in our lives to line up with the
stories of others so that we are able to bless and learn from each other, and experience life to the full in His presence. It’s a risk to say yes and
hop on a plane and go somewhere, and it’s an active choice to say yes and accept a gift like clean water from someone else. I wonder, though, if
it’s a bigger risk not to say yes. I wonder if it’s a bigger risk to pass through life in a hurry in our “comfortable” fast-paced way, and I wonder if
it’s a bigger risk to let relationships fall in importance underneath success and achievement. I wonder what our world would look like if we
valued a God who created us and loves us over anything else. I wonder what our world would look like if we all lived like my friends in El
Salvador.

Megan and Andrea

From Our Guest Writers

Be Opened!
After you have messed up, or made a mistake, or made a poor choice, have you sometimes heard
a voice whispering to you, “You just didn’t listen”?
You are not alone.
Holy Scripture is filled with stories of people who listened and others who did not.
The other day three stories of people who did not listen came to my mind. I was left wondering
how often I have acted like them in the course of my life.
One of those who did not listen was King Herod. The story can be found in the Gospel according
to Mark 6:17-29. This King Herod was one of the sons of King Herod the Great (in)famous for his
slaughter of innocent children at the time of the birth of Jesus.
In the story Mark tells us that Herod was drawn to the words of John the Baptist. He recognized
John as a holy man but could not bring himself to accept what he heard. To act upon John’s
words, Herod would have needed to abandon his life style and humble himself before God. He
would have probably been subjected to humiliation by those who had shared his former life of
waywardness. It was easier for him to keep John locked up, out of sight and, mostly, out of his
mind. This worked for a while, as when I hear the words of a holy man or woman but ignore
them, refusing to ponder the message but not exactly rejecting it. That works until, like Herod, I
do something stupid. I could be at a party with my guard down. I make what I know is a foolish
statement or promise. Then everyone stops, or so it seems, to see what I will do next. Will I be
humble or be too proud to stop my foolishness, to listen to the words that are true? Herod chose
to be proud.

Another passage tells the story of another man seemingly at the opposite end of the spectrum
where Herod stands. Scripture identifies him only as the rich man, a member of the ruling class
(see Mark 10:17-22; Luke 18:18-27). He kept the Law from his youth. Perhaps he thought that was
not sufficient for him. Perhaps he though his wealth evidence of God’s approval and blessing. In
any case, he asked Jesus what else he should do to enter the Kingdom of God. The response Jesus
gave proved too much for him to hear, to accept. The man grew melancholy for, as recorded, he
had many possessions. Thus his possessions made his decision for him.

The third story is unlike the other two. This is about the Roman procurator Pilate (see Matthew
26:11-26). He, as they say, had o dog in the fight when Jesus was presented before him as a
criminal. He was in a position to be totally objective in judgment since he had no religious
convictions in the matter. It seems he recognized that the charges made against Jesus were
contrived. His actions, as recorded in the Gospel according to Matthew, support the impression
that he saw the injustice in the proceedings. Yet, he failed to listen to the voice within him (made
palpable by the message his wife sends him) to dismiss the case against Jesus. It didn’t work as he
had hoped, and he felt the pressure of public opinion too much against his wish to release Jesus.
He decided not to decide, and he let the whims of the masses to choose for him. He washed his
hands…
What ere the personal consequences for each of these men’s decisions or indecisions? I really do
not know. Nor do I know what happened to them later in their lives. I can trust in the power of
God’s Word to find a way into the heart of even a hard hearer.

Paul Rothermich (from Toledo, OH)

Rest 496
Works in Progress

Problematic Use of Revelation in Dispensational Theologies
A Critique
Joseph Deraddo
(Class of 2015)
Introduction
Dispensationalist theologies that use the Book of Revelation as their primary source of evidence are
exegetically and hermeneutically problematic. The dispensationalist doctrine utilizes scripture in consistently literal
interpretations. Followers of these various theologies are often jarred when told to switch hermeneutical gears to
better understand unfulfilled prophecies. The primary belief fueling these theologies concerns dispensations, or
separated periods of time thought to reveal God’s different purposes for human history and in particular the destinies
of Israel and the Church. This paper seeks to demonstrate how these theological views fail to asses John’s use of
symbolic language throughout Revelation and consequently raises questions as to the validity of end time prophecy.
Political and cultural dangers arise, moreover, when the biblical text of Revelation is thus taken literally.
For example, with Israel becoming a nation state in 1948, dispensational evangelicals have stepped upon the road to
a final conflagration, or Armageddon. In support of such views the following text from Ezekiel is cited 37:21-22: “I
will take the Israelites out of the nations where they have gone. I will gather them from all around and bring them
back into their own land. I will make them one nation in the land, on the mountains of Israel. There will be one king
over all of them and they will never again be two nations or be divided into two kingdoms.” Dispensationalist
understandings of such texts have, among other things, led to an uncritical evaluation of military engagements on the
part of the state of Israel since its inception.
I am motivated in this study by my interest in apocalyptic and prophetic texts, especially the Book of
Revelation. Its uniqueness in presenting a wrathful God could elicit alarm though it inspires me to ask how one
could, or better, should understand this text. The unspecified time for the fulfillment of purported prophesies has set

me on a pursuit looking for personal understanding of Revelation that I hope others will find beneficial in their own
spiritual journey.
In this work, I will discuss the various types of dispensationalist theology pertaining to their differences,
similarities, and world views. I will also seek to uncover an alternative hermeneutical lens faithful to the text yet
freed from its misuse as a way of reading contemporary events or speculating about the future.

Chapter 1 – Understanding Dispensationalist Theologies
Although the term dispensationalism sounds foreign to most, it encompasses one of the most influential and
rapidly growing evangelical theologies today. The ideas behind modern dispensational thought were first heavily
developed by the French philosopher Pierre Poiret in 1687. His 6 volumes of L’Oeconomie Divine set up a
systematic theology in a genuine dispensational scheme such that his 7 th period or dispensation discusses a literal
thousand-year bodily reign by Christ. 1 In the next fifty years after L’Oeconomie Divine, Isaac Watts produced a
separate theology describing dispensations within the Bible that, over two hundred years later, would provide the
identical outline for the Scofield Reference Bible.2
True dispensational thought did not see its roots planted until the Brethren Movement, in early nineteenth
century Britain, which held strong regards for the ordinary believer over that of the hierarchy of the church. For this
primary reason, followers placed heavy interest on personal Bible study. The movement in Britain sparked
numerous publications from authors such as John Nelson Darby, William Kelly, and Benjamin Wills Newton who
each contributed major personalized devotional studies. Each author, most notably Darby, was able to systematize
previous theologians literature of early dispensational thought into an influential practice. Their work soon saw
impact in the United States where it grew into a series of Bible Conferences beginning with the Niagara Bible
Conference in 1876.
One prominent participant of these Bible conferences, Cyrus Ingerson Scofield, produced a reference Bible
in 1909. The Scofield Reference Bible laid out theological and interpretive annotations of scripture such that the

1

Millenarian views have been dated to go back as early as 98 A.D. The more contemporary views established after
the Brethren Movement portray the beliefs I will focus on.
2
Ryrie, Charles C., Dispensationalism (Moody Publishers, 2007)

discussions and ideas from the Bible conferences could be accessed by all around the world. 3 Scofield used his
reference Bible to divide the Bible according to seven dispensations: Innocence, Conscience, Human government,
Promise, Law, Grace, and Kingdom. This Bible finds its greatest influence within evangelist D. L. Moody’s
congregation, a longtime supporter of dispensational theology since its debut at the Niagara Conference. Its
publication and vigorous distribution led to the literal interpretive system used being as coined contemporary
“dispensationalism”.4

The Dispensations
The stem “dispensation” of the term dispensationalism, refers to a divine order that prevails at a particular
period of history. It may also be understood as an era in which humanity is tested as to his obedience of God.5
A dispensation is God’s distinctive method of governing mankind or a group of men during a period of
human history, marked by a crucial event, test, failure, and judgment. 6
Dispensationalists recognize this as saying that God’s purposes and work with humans differs at various points in
time. Where God’s covenants made with humanity change, end, or are added to, dispensationalists separate the
scripture.
A stewardship may end at an appointed time (Gal. 4:2). In this reference the end of stewardship came
because of a different purpose being introduced. This reference also shows that a dispensation is connected
with time.7
Some dispensationalists see three, five, or many more separate dispensations within the Bible, however, the
theologies commonly break scripture into a seven-dispensation scheme so as to simplify their understanding of the
Bible.
The first dispensation is known as the “dispensation of innocence” covering the time of Adam and Eve in
the Garden of Eden. This period is characterized by God commanding Adam and Eve to replenish the earth with
children, mollify the earth, reign over the animals, care for Eden, and not to eat the forbidden fruit. The second

3

Cohen, Gary, Understanding Revelation: An Investigation of the Key Interpretational and Chronological
Questions Which Surround the Book of Revelation (Wipf and Stock Publishers, 2001)
4
DeWitt, Dale, Dispensational Theology In America During The 20th Century, First Edition (Grand Rapids, MI:
Grace Bible College, 2002)
5
Woodbridge, Noel, ‘A Biblical Critique of the Two-Fold Theory of Dispensationalism: The Distinction between
Israel and the Church’, Conspectus: The Journal of the South African Theological Seminary, 2 (2006), 86–109
6
7

Ryrie, Charles C., Dispensationalism (Moody Publishers, 2007)
Ryrie, Charles C., Dispensationalism (Moody Publishers, 2007)

dispensation called the “dispensation of conscience” begins with Adam and Eve’s eviction from the Garden of Eden
for eating the forbidden fruit. Dispensationalists see five characteristics here: a curse on Satan, a curse on
childbearing, a curse on nature, imposing work for food production, and a covenant from God that his son Christ
will rule over Satan. This dispensation is thought to end with the beginning of the flood.
The third “dispensation of human government” thus follows the destruction of life on earth with exception
of Noah’s family. The theology teaches God making commands and promise to Noah such that He will not curse the
earth again, there will never be a worldwide flood, Noah is too replenish the earth with humans, humans will rule
over animals, humans may eat meat, law is to be established, and the sign of God’s promise will be the rainbow. The
third dispensation is thought to end with God’s dispersion of humans over the earth.
The fourth dispensation is known as the “dispensation of promise” detailing the period of the Abrahamic
Covenant to the exodus of Jewish people from Egypt. The fifth dispensation is referred to as the “dispensation of
law” which culminates with the death of Jesus Christ. During this dispensation, God is said to deal specifically with
the Jewish nation who eventually lose their promised land through disobedience.
The final two dispensations focused on by dispensationalists comprise the topics which will be most
emphasized in this work. The sixth, “dispensation of grace”, is understood to have begun with the death of Jesus
Christ and will end with the rapture of the church. Dispensationalists teach this to be the dispensation in which we
are currently living. This dispensation is characterized by three major aspects: man’s responsibility is to believe in
Jesus, God will work with both Jews and gentiles, and no one knows when the rapture will come. The seventh and
final dispensation is coined the “millennial kingdom of Christ” in which dispensationalists believe Christ Himself
will return to earth to rule for one thousand years. During this period, Satan is said to be bound until the
dispensations end with the final judgment and establishment of the new earth.
Interpretations within these dispensations have led to considerable diversity within dispensationalist
theology spawning revisions such as progressive and ultra-dispensationalism.8 However extensive their differences,
there are some commonalities across them which entwine their individualized branching to the common definition
of dispensationalism.

8

Blaising, Craig A., and Darrell L. Bock, Progressive Dispensationalism (Baker Books, 2000)

Features of Traditional Dispensationalism
One common feature referred to by dispensationalist theologies are the dispensations which have been
previously laid out: The understanding that the different dispensations throughout history are drawn from a belief
that the scripture exposes them as such. This division of scripture provides a division in the way humans interact
with God throughout history. Common practice within dispensationalist theologies seems to be division of
dispensations, whether three, four, seven, or more, based upon new revelations provided to man by God. 9
Multiple theologians including Watt, Darby, and Scofield each derive their systematic breakdown of
scripture into dispensations from another basic, yet vital, head of dispensationalist thought: literal interpretation of
scripture. The theology insists on consistent literal interpretation of prophesy. 10 Emphasis is placed on interpreting
scripture as it is written so that biblical symbols, metaphors, and figures are understood purely as they are written.
Charles Ryrie, a leading theologian on Dispensational thought, articulated an extensive definition for dispensational
literalism:
This is sometimes called the principle of grammatical-historical interpretation since the meaning of each
word is determined by grammatical and historical considerations. The principle might also be called normal
interpretation since the literal meaning of words is the normal approach to their understanding in all
languages. It might also be designated plain interpretation so that no one receives the mistaken notion that
the literal principle out figures the speech. Symbols, figures and speech and types are all interpreted plainly
in this method and they are in no way contrary to literal interpretation. After all, the very existence of any
meaning for a figure of speech depends on all the reality of the literal meaning of the terms involved.
Figures often make the meaning plainer, but it is the literal, normal, or plain meaning that they convey to
the reader.11
This interpretation thought process stems from roots within the Brethren Movement where high authority is given to
the scripture itself: The belief that the Bible is the direct and literal diction spoken by God places scriptural
understanding in great importance for adoption into everyday life of dispensationalists. Such literalism begins to lay
down a sort of road map within the New Testament, specifically in the book of Revelation.
Such a guide in Revelation leads to another common belief across most dispensationalist theologies: a
pretribulation Rapture.12 Pre-tribulationalists believe that Christ will physically return once, before His bodily ruling
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DeWitt, Dale, Dispensational Theology In America During The 20th Century, First Edition (Grand Rapids, MI:
Grace Bible College, 2002)
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Blaising, Craig A., and Darrell L. Bock, Progressive Dispensationalism (Baker Books, 2000)
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Ice, Thomas D., ‘Dispensational Hermeneutics’, Article Archives, 2009, 115
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The Tribulation refers to the book of Revelation discussing times of troubles that the earth will have to endure. It
is a time where the wrath and anger of God will be felt on earth. The Rapture refers to an event in Revelation where
believers of Christ are to be taken to heaven.

of the thousand-year kingdom13, in the days before the tribulations to rapture believers into heaven. As the church is
not believed to be on earth for the tribulation in “pretribulation” thought, dispensationalists begin to take a futurist
tone in arguing that recent events cannot be fulfillments of the tribulations because the church is still on earth. A
competing thought within other evangelical systems lies in the idea of a “post-tribulation” in which the Rapture
occurs at the end of the tribulations. Differing tribulation beliefs is a dividing point within the different
dispensationalist theologies, mainly progressive and traditional, where scholars such as John Walvoord have argued
for literal historic New Testament revelations being fulfilled in modern military action. 14
Dispensationalists thus also hold a premillennialism viewpoint where the millennial or thousand-year
kingdom is to occur along with the second coming of Christ. Postmillennialism sees the second coming of Christ to
occur after His millennial reign. Postmillennialists also tend to stray from literal interpretation of a bodily thousandyear reign and instead see an extended period of time where the world will become increasingly “better” through the
gospel. Postmillennialism also lacks a period of tribulations. Based on their foundation of literal interpretation and a
“pretribulation” Rapture, dispensationalists have adopted the premillennialism doctrine.
Dispensational thought also leans on the significance of purported biblical prophecy. When looking in the
scripture of Revelation, literalism produces the dispensational belief that God’s future interaction with humans will
be earthly and in physical presence. Craig Blaising, a leader for progressive dispensationalism, summarizes this
futuristic premillennialism by stating:
Like most premillennialists, dispensationalists interpret biblical prophecy to teach that Christ will return
during a time of trouble traditionally called “the Tribulation”. However, unlike most premillennialists, most
dispensationalists have advocated the doctrine of pretribulation Rapture – the doctrine that Christ will come
for the church prior to the tribulation, resurrecting the dead in Christ, translating living believers into
immortal life, and then taking the church with Him to heaven prior to His millennial return in which He
will visibly rule the nations of earth.15
An outcome of earthly interactions within literalism of Revelation is an expectation that grace and redemption will
be on a worldly level covering the nations present during the tribulations. Again, these acts are hypothetically not to
occur until a time marked by the pretribulation thought. The imminent return of Christ, to most dispensationalists, is
believed to be at any point as they reference adequate earthly trouble to warrant Christ’s Rapture.

13

The thousand-year kingdom or millennial kingdom refers to an event described in Revelation where Christ is to
return to earth and rule with humanity.
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Walvoord, J. F., and J. E. Walvoord, ‘Armageddon, Oil, and the Middle East Crisis’, 1980
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Lastly, the prominent feature of a national material Israel is defended in dispensationalist belief. In this, a
distinction is made between the Israel of the historical past and the church, both which have separate ways of
salvation through Christ. Charles Ryrie quotes theologian Daniel Fuller who insists on the distinction between two
terms:
Thus it appears that the olive tree analogy yields the natural interpretation that there is but one people of
God throughout redemptive history. Prior to the Cross, this people was composed largely of Jews who
through faith and obedience inherited the promises made to Abraham. Since the Cross, this group has
comprised Gentiles who are made equally the heirs of the promises to Abraham. The term “Church” applies
properly only to that group since the Cross, just as “Israel” applies properly to the group before the Cross
and to the ethnic entity who traces its descent from Abraham. 16
Again, the literalism divulging dispensations around God’s various acts and covenants within the Bible have
produced this dispensational thought. Some further belief for this separation is found in the Abrahamic Covenant
eluding to a “notion of unconditional ethnic promises” as said by D. S. DeWitt. 17
The majority of these features have given dispensationalist theologies a pessimistic worldview. For
example, the dispensations are viewed by dispensationalists to be revelations of God which test humankind. Each of
these “tests” however leads to human failure and judgment by the divine. Thus, this predestined failure repeats itself
through the dispensations culminating with the ascension to heaven. The continuous build up through dispensation
failure produces an apocalyptic hunger in dispensationalist thought where the church serves only as a human ark.

Variances within Dispensationalism
From this common core of dispensational thought, variances have arisen separating different types of
dispensationalism. The previous commonalities discussed culminate to the traditional dispensationalist thought,
containing the majority view today which reflects most opinions of the Revised Scofield Reference Bible. The two
other primary types that will be further studied in this chapter will be progressive dispensationalism and ultradispensationalism.
Diverging from the traditional dispensationalist theology rose a new position in 1986 that later in 1991,
adopted the label of “progressive dispensationalism”. 18 The new movement was led by both Darrell Bock and Craig
Blaising who advocated for differences in the relationships between the dispensations. Their focal argument
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revolves around a belief that redemption among humans is progressive through the dispensations. Thus, God’s work
and plan is compounded through the dispensations and has more value than a basic chronological ordering. Ryrie
derives this statement to summarize progressive revelation:
Progressive revelation is the recognition that God’s message to man was not given in one single act but was
unfolded in a series of successive acts and through the minds and hands of many men of varying
backgrounds. It is, so to speak, a theistic view of revelation rather than deistic view. The pages of the Bible
present “not the exposition of a revelation completed, but the records of a revelation in progress. Its parts
and features are seen, not as arranged after their development, but as arranging themselves in the course of
their development, and growing, through stages which can be marked, and by accessions which can be
measured, into the perfect form which they attain at last.” 19
The common disconnect between this thought and traditional dispensationalism is that traditionalist’s view the
supposed current “dispensation of grace” as a parenthesis or tangent in fulfillment of the covenants described in the
prior dispensations which will not resume until after the rapture occurs. Progressive dispensationalists derive their
rational from a partial fulfillment of the covenant with Israel that is ongoing through the “dispensation of grace” and
will be fulfilled in the future.
A progressive dispensationalist further looks at Old Testament quotes in the New Testament to not only
have the potential role of being used for point emphasis but instead as a potential fulfillment of a covenant from a
previous dispensation. This introduction of complementary hermeneutics in progressive dispensational theology
emanates a belief that Old Testament repetition in the New Testament offers some sort of advancement or addition
in a previous covenant such that it is either being partially or completely fulfilled. In this practice, progressive
dispensationalists draw intimate connections through the dispensations, rejecting the traditional dispensational
understanding of a current parenthesis.
Ultra-dispensationalism differs from traditional dispensational thought over when the church began. This
form of dispensationalist practice saw its inception under the ministry of Ethelbert Bullinger. The traditional
dispensationalist standpoint is that the church began at Pentecost where the ultra-dispensationalist sees the church
forming later under the direction of Paul. Two groups divide the ultra-dispensationalism theology into a moderate
and an extreme. The extreme group sees the church’s inception coinciding with the book of Acts. The moderate
group, led by J. C. O’Hair, view the church as beginning sometime before Paul wrote his first epistle.
O’Hair evidently believed that the church began with the pronouncement recorded in Acts 13:46 – “We are
turning to the Gentiles” – since after this event “there is no record that Paul or Peter, or any other
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messenger of the Lord, had divine authority to offer the prophesied kingdom to Israel, if that nation would
repent.20
In this, both ultra-dispensational thoughts look at the time between Pentecost and the end of the church age as being
separated by more than one dispensation.

Chapter 2 – Use of the Book of Revelation in Dispensational Theologies
At the end of the Bible lies the last book of the New Testament, the Book of Revelation. Comprised in its
22 chapters are prophetic views supposedly written by “John”. The contents of his writing in this book come from
numerous visions which are revealed by an angel sent from Jesus. The visions shared describe a series of events
involving tribulations on earth, Jesus’s second coming, and creation of a new heaven and earth. The scripture of
Revelation contains some of the most debated prophetic text found within the Bible. Dispensational hermeneutics
focuses heavily on understanding events such as the Rapture, the Tribulation, and the millennial kingdom found
within Revelation.
The argument of authorship of the book of Revelation could be a thesis in of itself. I therefore acknowledge
the theological debate around who this “John” author is or is not. For stylistic simplicity through this chapter, I will
refer to the author only as John as it is stated verbatim in Revelation without assessing the true nature of his name.

The Rapture
The term “Rapture” refers to an event in which Christ returns to earth to raise those who believe in Him to
heaven. This act of deliverance by way of the Lord, although not explicitly titled such in the Bible, is purported to
leave behind the non-believers on earth. The viewpoints on when this event is to occur vary depending on the
interpretive lens used when studying the book of Revelation. Dispensational thought focuses around a pretribulation
belief in which the tribulation does not occur until the Rapture has been concluded. The theologies’ pretribulation
thought stems from their literal interpretation of multiple Revelation chapters, most notably sparked with Revelation
3:10-11:
Because you have kept my word of patient endurance, I will keep you from the hour of trial that is coming
on the whole world to test the inhabitants of earth. I am coming soon; hold fast to what you have, so that no
one may seize your crown.21
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The pretribulation position derived from these verses can be further understood by J. Dwight’s delivery:
“I will keep thee from the hour of temptation.” John uses the word tēreō ek.22 Thayer says that when this
verb is used with en it means “to cause one to persevere or stand firm in a thing”; while when it is used
with ek it means “by guarding to cause one to escape in safety out of.” Since ek is used here it would
indicate that John is promising a removal from the sphere of testing, not a preservation through it. This is
further substantiated by the use of the words “the hour.” God is not only guarding from the trials but from
the very hour itself when these trials will come on those earth dwellers. 23
It becomes evident that a belief of removal prior to the tribulations discussed further in later chapters of Revelation
is taken from the use of the word keep perhaps instead of a post-tribulation diction of through. However, the
language here does not allude to an idea of bodily removal from the impending tribulation. For if He is to keep those
from the tribulation, can it be understood as a “protective shrouding” from the earthly troubles that will conclude?
Perhaps the argument could be made that a “guarding” of those meant to be protected “during” the tribulation will
occur all while they remain bodily here on earth.
Pre-tribulation scholars such as Walvoord argue that the Greek stem refers to a “keep from” and not a
“keep within”.24 He goes on to further assume that the promise was to represent being kept from “the hour” of trial,
not just the trials in the hour. As this case is strongly supported in other theologians work, the lack of how this
“keeping from” is to be established by way of the Rapture is missing from this scripture. All that could be concluded
from this is an implied and theoretical rapture.
Further dispensational pretribulation thought is taken from Revelation 4:4. The scripture gives the first
view of twenty-four elders:
Around the throne are twenty-four thrones, and seated on the thrones are twenty-four elders, dressed in
white robes, with golden crowns on their heads. 25
Pretribulation scholars argue that the elder’s presence in heaven is an indication that the Rapture has already taken
place.26 Their evidence is taken from the statement that these twenty-four elders have golden crowns upon their
heads. Dispensational literalism advocates that these men are only to be given the golden crowns once the second
coming of Christ has occurred.
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Some arguments to this strict literal interpretation can be found in the first assumption that these elders are
in fact men. The scripture does not explicitly state the origin of these elders. Thus it may be appropriate to
understand the elders as a class of angels or other divine beings. Perhaps this scripture should be taken
metaphorically such that this number of elders is symbolic of something divine. John’s description may have been
the best, but not purely precise, way of describing the visions being shown to him. Some, many, or possibly all of
the visions shared with John may have been unexplainable with pure human language, thus John used symbolic
language in an attempt to represent what he saw.
Furthermore, even if the elders do represent a physical collection of men, the verse does not describe how
these individuals came to their place in heaven. This idea is supported by K. H. Essex in writing:
Even if the elders represent the church alone, the text does not specifically mention the rapture as the means
of their heavenly arrival. Again, they may only represent non-resurrected Christians who have died and are
then in the presence of God. In short, the mention of the twenty-four elders in the book of Revelation does
not prove the pretribulation Rapture.27
In this sense, the dispensational literal hermeneutic only infers that the Rapture was the source of the elder’s
appearance in heaven. Dispensationalists expand on this by only assuming that the Rapture must have occurred by
this point.
Opposed to the dispensational pretribulation Rapture thought is that of the post-tribulation view. This
understanding sees the Rapture occurring in the latter chapters of Revelation, Rev 20:4, after the tribulation period
has occurred:
Then I saw thrones, and those seated on them were given authority to judge. I also saw the souls of those
who had been beheaded for their testimony to Jesus and for the word of God. They had not worshipped the
beast or its image and had not received its mark on their foreheads or their hands. They came to life and
reigned with Christ for a thousand years.28
Post-tribulation scholars defend their position by saying that this verse describes a resurrection of all the righteous
dead, which is thought to occur at the same time as the Rapture. However, the problem again arises for
pretribulation scholars in that the term Rapture, or term used to describe such an event, is lacking in the scripture to
assess how the souls described came to reign with Christ.
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The Great Tribulation
Dispensational belief lays down a literal hermeneutic for the time known as the Tribulation. Detailed to
begin in Revelation 6, John first describes the opening of seven seals followed by the sounding of seven trumpets.
The sounding of the trumpets are described as each bringing catastrophic time and trouble to the earth.
Dispensationalists see the opening of the seven seals, sounding of the seven trumpets, and pouring of the seven
bowls to mark the period of tribulation. 29 Thus for this reason, their literal interpretation of the seven years of
catastrophes depicted by John appears after their understanding of the Rapture event previously discussed.
Dispensational futurism is derived from their literal interpretation of this large portion of Revelation where
they see such events described as having not yet occurred in our present time. For instance, reading Revelation 8:8-9
with literal hermeneutic, dispensationalists recognize that such a time of sea turning to blood has not already
happened:
The second angel blew his trumpet, and something like a great mountain, burning with fire, was thrown
into the sea. A third of the sea became blood, a third of the living creatures in the sea died, and a third of
the ships were destroyed.30
One does not need to be dispensationalist to draw the conclusion that one-third of the sea has not turned to blood in
modern history. But is this one of the instances of Revelation that is better understood when not taken literally?
Perhaps another example which a literal hermeneutic fails to assess is in Revelation 6:5-6:
When he opened the third seal, I heard the third living creature call out, ‘Come!’ I looked, and there was a
black horse! Its rider held a pair of scales in his hand, and I heard what seemed to be a voice in the midst of
the four living creatures saying, ‘A quart of wheat for a day’s pay, and three quarts of barley for a day’s
pay, but do not damage the olive oil and the wine!’ 31
This verse can be taken to contain many symbolic figures that a literal hermeneutic may miss in interpretation.
Literal interpretation sees a physical horseman that seems to be set out to collect wheat and barley while not harming
olive oil or wine. But do any of these phrases, in John’s time of authorship, mean or carry a different understanding
as they do to us now? Klotz seems to signify the grape vine, which produces wine, as an Old Testament
representation of Jewish people.32
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Furthermore, the olive is an abundant fruit in the Holy Land which may also represent Gentiles as evident in
Romans 11:17-24.33 So perhaps the olive oil and wine referred to have a symbolic meaning of select people or holy
locations that are to go unharmed. The cultural lens for when John is supposed to have written Revelation can be
assumed to be a reason for these symbolic terms that coincide with Old Testament scripture.
If one was to read this with no literal language at all, the horseman and how he is described may be a
metaphor for an idea or trial the earth will face. In this, no literal horseman is to ride across the earth brining his
specific plague along with him. Instead, the symbolism of a horseman may represent the speed and swiftness of the
blights to be inflicted upon earth and the scale that is carried to mean fairness or justice.
The fine line in finding when such verses should be interpreted literally or symbolically lies in the context
of the passage and intent of the author. It seems to be of theological understanding that supposed biblical prophecy
is an area of which figurative language is heavily employed and thus must be read as so.
All conservative interpreters of the Bible believe that the scriptures should be interpreted literally. But a
literal interpretation of scripture involves recognition of symbolic nature of some passages. Apocalyptic
prophecy makes a considerable use of symbolism. Dispensationalists insist on giving a literal interpretation
to passages that are clearly intended to be symbolic or allegorical. 34

The Millennial Kingdom
Another such topic divulged in the book of Revelation is the nature of the millennial kingdom. 35 It is
common practice then that one’s hermeneutical lens would be closely connected to the way the millennial kingdom
is viewed. Generally, those who approach interpreting prophecy by allegorical means take up either a-millennialism
or postmillennialism position. Those, such as dispensationalists, who utilize literal hermeneutics, embrace the
thought of premillennialism.
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Dispensational premillennialism holds to their literal interpretation by teaching that Christ will come before
the millennial kingdom at the time of the Rapture. During this second coming, He will establish a literal thousandyear kingdom which He will physically rule. They see Christ coming down out of heaven to which the souls of those
martyred during the time of the Antichrist will be physically resurrected to rule with Him for one thousand years.
During this time, Satan is believed to also be physically bound in a bottomless pit as stated in Revelation 20:1-3:
Then I, [John], saw an angel coming down from heaven, holding in his hand the key to the bottomless pit
and a great chain. He seized the dragon, that ancient serpent, who is the Devil and Satan, and bound him for
a thousand years, and threw him into the pit, and locked and sealed it over him, so that he would deceive
the nations no more, until the thousand years were ended. After that he must be let out for a little while. 36
Dispensationalists draw support from premillennial thought as it also fulfills previous dispensation’s covenants with
Israel: the Abrahamic, the Palestinian, the Davidic, and the New. This physical ruling by Christ is believed to fulfill
the promises made to Israel of having a designated land, ruler, and blessing.
Could it be possible that these prophesies about Christ ruling are fulfilled in His spiritual rule from heaven?
A dispensationalist would argue the covenants made with Israel then are not fulfilled unless this bodily ruling is
made. But if we repeat the same rhetoric that biblical prophecy can be interpreted allegorically, then it may be
plausible to see the covenants fulfilled from a heavenly realm, assuming that the covenants are unconditional.
Perhaps further critique of dispensational premillennialism can be taken from discussion of the other two
competing views of the millennial kingdom. In a -millennialism, it is believed that Christ’s reign is a symbol of His
spiritual presence and rule from heaven. Thus, a-millennialists see no physical kingdom on earth ruled by Christ:
A-millennialism is that view of the last things which holds that the Bible does not predict a “millennium”
or a period of worldwide peace and righteousness on this earth before the end of the world. Amillennialism teaches that there will be a parallel and contemporaneous development of good and evil –
God’s kingdom and Satan’s kingdom – in this world, which will continue until the second coming of
Christ. At the second coming of Christ, the resurrection and judgment will take place, followed by the
eternal order of things – the absolute, perfect kingdom of God.37
Although their use of symbolism in understanding this area of Revelation is what most scholars agree on, amillennialism is often critiqued for understanding the covenants with Israel as being conditional. However, amillennialism cannot be disregarded for its use of allegorical hermeneutics. Its success in using allegory however
can be diminished by not understanding when to use non-symbolic or literal approaches.

36

Bible, New Revised Standard Version. "Catholic Edition." (1999)
Lightner, R., Handbook of Evangelical Theology: A Historical, Biblical, and Contemporary Survey and Review,
Grand Rapids (1995)
37

Postmillennialism holds to an allegorical approach for interpreting Revelation that sees the occurrence of
an extended period of time marked by peace and prosperity. Most defined is their belief that the church will continue
to convert the world to Christianity. Postmillennialists understand Revelation 19:11-21 to be symbolic of the
millennial kingdom characterized by Christianizing the world:
Then I saw heaven opened, and there was a white horse! Its rider is called Faithful and True, and in
righteousness he judges and makes war. His eyes are like a flame of fire, and on his head are many
diadems; and he has a name inscribed that no one knows but himself. He is clothed in a robe dipped in
blood, and his name is called The Word of God. And the armies of heaven, wearing fine linen, white and
pure, were following him on white horses. From his mouth comes a sharp sword with which to strike down
the nations, and he will rule them with a rod of iron; he will treat the wine press of fury of the wrath of God
the Almighty. On his robe and on his thigh he has a name inscribed, ‘King of kings and Lord of lords.’
Then I saw an angel standing in the sun, and with a loud voice he called to all the birds that fly in midheaven, ‘Come, gather for the great supper of God, to eat the flesh of kings, the flesh of captains, the flesh
of the mighty, the flesh of horses and their riders – flesh of all, both free and slave, both small and great.’
Then I saw the beast and the kings of the earth with their armies gathered to make war against the rider on
the horse and against his army. And the beast was captured, wand with it the false prophet who had
performed in its presence the signs by which he deceived those who had received the mark of the beast and
those who worshipped its image. These two were thrown alive into the lake of fire that burns with sulfur.
And the rest were killed by the sword of the rider on the horse, the sword that came from his mouth; and all
the birds were gorger with their flesh. 38
They also see this millennial period as possibly being much more than a millennium or one thousand years.
In their view, futurism is diminished as past and recent historical events are seen as fulfilling the
diminishment of sin and evil in the world needed for establishing the millennial kingdom. They note the abolishment
of slavery, increased accessibility to scripture, destruction of dictators, and other various spreading of Christianity as
fulfillments of the tribulation as well as for the metaphoric picture described in Revelation. 39 In this,
postmillennialists understand the millennial kingdom to be worldly, not with the literal presence of Christ as
understood by dispensational premillennialism, brought by the gospel and spirit of Christianization of the world.
Postmillennialism hermeneutics oppose the dispensational literal interpretation of how the Davidic
covenant is to be fulfilled. It acknowledges, as premillennialism does, that the Davidic covenant is unconditional,
such that it will be fulfilled. Where it then perhaps triumphs over premillennial thought is in understanding that this
covenant is fulfilled by Christ’s reign in heaven. Premillennialists argue for a literal reign of the throne of David, but
could this throne not be literal if just in the heavenly realm? In this sense the covenant will, or could already, be
fulfilled by Christ taking His seat at the right hand of God. However, it is only appropriate to acknowledge post-
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millennialism’s potential downfall in recognizing the current state of evil and good in the world. It remains to
speculation and everyone’s individual cultural lens to assess if the world is in fact becoming more Christ like.
In assessing these three major views of the millennial kingdom as described in Revelation, some definition
can be drawn between them based upon the hermeneutic employed. Studying this notion that biblical prophecy may
best be understood with a symbolic hermeneutic uncovers the dangers that a strict dispensational premillennialism
thought may have. A blended idea of post/pre millennialism may offer the proper metaphoric and literal tools to
better understand the millennial kingdom.

Biblical Numerology
Throughout Revelation, various quantities or numbers are referred to. In Revelation 5:1, a description of
the seven seals is first brought to the reader:
Then I saw in the right hand of the one seated on the throne a scroll written on the inside and on the back,
sealed with seven seals.40
Later throughout Revelation 6, each seal is opened and detailed to contain either a horseman with a specific task or
an earthly event. Dispensationalists teach the seven seals to be considered literally such that seven seals will be
opened in heaven producing seven specific outcomes. Perhaps though, the specific number is representative of
something more. Roy Anderson notes that to the Hebrew the number seven represents perfection. 41 This implication
of completeness in the number seven can alter an entire interpretive view of Revelation.
The seven churches being wrote to by John in Revelation 1:4, the seven trumpets each given to one of
seven angels in Revelation 8:2, and the seven bowls in Revelation 16:1 all use this number of total completeness:
John to the seven churches that are in Asia: Grace to you and peace from him who is and who was and who
is to come, and from the seven spirits who are before his throne. 42
And I saw the seven angels who stand before God, and seven trumpets were given to them.43
Then I heard a loud voice from the temple telling the seven angels, ‘Go and pour out on the earth the seven
bowls of the wrath of God.’44
Understanding “seven’s” representation of completeness supports allegorical hermeneutic within Revelation. The
trials and tribulation produced by the seals, trumpets, and bowls represent a larger idea of complete trouble upon
40
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earth. With this, the seven specific tribulations could perhaps be symbolic of thousands of plagues, troubles, and
plights that go completely throughout the world.
Seven is not the only quantity that dispensationalism seems to take literally. Revelation 4:6 alludes to four
creatures among the twenty-four elders:
Around the throne, and on each side of the throne, are four living creatures, full of eyes in front and
behind.45
In a symbolic approach, the number four is believed to signify “the world”. 46 The creatures full of eyes all around
may be a symbol for Gods vision and sight over the world. A better understanding of “four’s” symbolic
representation can be seen in Revelation 7:1:
After this I saw four angels standing at the four corners of earth, holding back the four winds of the earth so
that no wind could blow on earth or sea or against any tree. 47
It only seems common practice to understand the world does not possess true corners as a cube or only four winds.
Symbolically however, this verse could be understood as God having total control, through the four angels, over the
world.
So what then is to be said about the number six? The number six is connected with a source of evil in the
Bible when referring to the beast that is to rise out of the earth in Revelation 11:18:
This calls for wisdom: let anyone with understanding calculate the number of the beast, for it is the number
of a person. Its number is six hundred and sixty-six.48
But does our typical fear instinct upon hearing six-six-six hold any value? Symbolically in the Hebrew language, it
does as six is representative of unrest:
When the number is repeated then it signifies an eternal quantity. For example 666 would signify eternal
unrest.49
Dispensationalists aren’t argumentative in understanding this biblical numbers meaning as it is blatantly stated by
John. However, they do hold to a literal view that this number will be either transcribed on the right hand or
forehead of followers. Symbolic hermeneutic may argue for an understanding of a different symbol or marking to be
used instead of “666” if a physical marking is to even be used at all.
As previously discussed, the millennial kingdom to a dispensationalist is a literal one thousand year reign
of Christ who is bodily on the earth. We have stated that the millennial kingdom’s one thousand years can also be
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taken symbolically as a “long period of time”. Justification for this symbolism comes from the representation of
“1000” as an immense quantity or a multitude. 50 Thus, this time of Christ’s reign, regardless of physical or spiritual,
may not have been written to be understood as a literal one thousand years and instead represents an immense span
of years. Some critiques of symbolic interpretation of “1000” argue that this number can also be seen as an eternal
timespan, that which would not end. It does not seem proper to apply this version of interpretation to Revelation
however as this “one thousand” year kingdom is said to come to an end multiple times in Revelation 20 so that the
second death in the eternal hell can occur. Thus it seems best to understand “1000” years for the millennial kingdom
as representing a multitude of years.

Chapter 3 – Cultural Influence of Dispensationalism in the United States
Vast amounts of works have been published offering critique of dispensationalism challenging a widely
accepted evangelical system. There is much evidence demonstrating dispensationalism’s questionable use of
scripture. As I have previously discussed, dispensationalists argue for a strict literal hermeneutic of scripture through
the Bible. This literalism is also applied to Biblical prophecy which most scholars and theologians believe is best
understood lightly with literalism and mostly by metaphoric concepts. Dispensationalists argue that metaphoric
interpretation of Biblical prophecy is “spiritualizing” the scripture and a lack of understanding is taken. They further
point out that all prophecy covering the first coming of Christ was literal so it must mean that the second coming
will be literal too. This argument is lacking validity as Crenshaw has pointed out by composing “a review of
prophecies concerning Christ, reveal that only 34 of the 97 (35%) were fulfilled literally”. 51 Many theologians,
including Schwertley attest to the fact that Biblical prophecies literal interpretation may be farfetched:
But if you read their books, scenes with bows, arrows, and horses become future battles with tanks,
helicopters and airplanes. The mark of the beast becomes a computer chip or bar code. The locusts from the
bottomless pit (Rev. 9) supposedly become attack helicopters, and so on. Are there any premillennial
authors or commentators who believe that the beast from the sea with seven heads and ten horns (Rev. 13)
is a literal creature?52
Schwertley isn’t the only Biblical scholar to critique literalism of purported end time prophecy as Gane explains:
All conservative interpreters of the Bible believe that the Scriptures should be interpreted literally. But a
literal interpretation of Scripture involves recognition of the symbolic nature of some passages.
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Apocalyptic prophecy makes a considerable use of symbolism. Dispensationalists insist on giving a literal
interpretation to passages that are clearly intended to be symbolic or allegorical. 53
Biblical prophecy in Revelation understood by dispensationalism remains a problematic way at assessing
such scripture. Although this may be apparent to Biblical scholars studying the Bible, laypeople and society in
general have fallen victim to media’s dispensational attraction. One of the biggest influences of such thought has
come through the Left Behind series by Tim LaHaye and Jerry B. Jenkins. In their bestselling book series, direct
dispensationalist interpretation of Revelation is applied in a story describing a rapture event in which brings global
insatiability and the rise of an antichrist figure. The main characters through the series become Christian converts
who set out as the “Tribulation Force” to convert others and prepare for an impending tribulation.
Since the series release, they have enjoyed enormous success with many of the books reaching number one
best seller in New York Times. The novels fulfill quick paced action that media and society have come to adore.
Such success has led to numerous film production as well as spin off series being released. The series, although
quenching the norms of mass-market fiction, was released at a time that reflected the views of millions of
Americans.
However entertaining these depiction may be, they contain the same problems that has critiqued
dispensationalists for years. A lecture at Duke University given by Dr. Michael Gorman detailed problems of the
Left Behind series and its hermeneutic. The first point made is how the series treats the Bible as a puzzle that, once
all the pieces are sorted together, shows some specific roadmap of events. Many of these “puzzle pieces” are taken
out of context from specific portions of the Bible and placed where they are believed to be expected. Gorman
summarizes this methodology by stating:
The method has sometimes been called biblical “hopscotch”, and the results is a patchwork quilt with
scenes from Revelation as the most prominent and thematic aspect of the quilt. 54
This misuse and improper reorganization of scripture alters the text in such way that it may not be understood in the
specific context it was meant for. In this function, the authors were able to exploit Biblical prophecy to function how
they wanted it too.
As does the series dispensational roots, it misunderstands Biblical prophecy to be literal. Again, books such
as Revelation detailing apocalyptic events use heavy symbolic language. Applying a sort of documentary view to
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Revelation is misguided and lacks the proper understanding of metaphoric language. This dangerous misuse of
apocalyptic scripture allows the series to fulfill the mass-market fiction desires.
The setting of the series is a modern 19th century view. It imposes the ancient Biblical text to modern
technologies depicting swords as guns and locusts as helicopters. The rapture is depicted as people bursting out of
thin air with their clothes being their only worldly remnant left behind, neatly folded in a pile where they once stood.
The series constantly assumes that humanity is on the threshold of rapture and the end of days. This driving thought
creates an escapist tone where the primary reason for conversion becomes fear such to evade the impending
tribulation. Theologian Harvey Cox has even suggested that:
It is impossible to read the series without getting the impression that a certain lip-licking anticipation of all
the blood is involved.55
Any thought of pacifism or unification is seen as satanic and functions as the antichrists only form of gaining
control.
The theologian Craig Koester has critiqued the dispensational nature of the Left Behind series thoroughly.
He notes that the series defines prophecy as “history written in advance”.56 This fundamental flaw resides in literal
interpretation of purported Biblical prophecy. This may be evident in the promises made by God that are perhaps not
so much predications as they are manifestations of God’s commitment to humanity:
The dispensationalist system patches together parts of Scripture in a way that alters the meaning that verses
had in their original contexts. For example, the system maintains that God fulfilled prophecies up to Dan
9:26, then stopped the clock for at least nineteen centuries. Next, God is to fulfill 1 Thess 4:17 by rapturing
the faithful; then he is to resume the script at Dan 9:27 as the tribulation begins. 57
This system severely alters the context of the scripture.
The Left Behind series is not the first of its sort to alter biblical text for mass media. Hal Lindsey’s The
Late Great Planet Earth calls into question the same problematic hermeneutic of dispensational theologies. Bart
Ehrman noted that Lindsey understood the book of Revelation in a dispensational sense:
The world was heading for an apocalyptic crisis of catastrophic proportions, and the inerrant words of
scripture could be read to show what, how, and when it would happen. 58
As I have exhausted through scholarly biblical critique, this literal hermeneutic of purported biblical prophecies lays
down many dangerous assumptions.
55
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It seems all too relevant that the Left Behind series and Hal Lindsey’s The Late Great Planet Earth are best
understood purely as fiction based upon expounded literal views of Revelation. The same problems
dispensationalism faces are transcribed into the novels and films. For those lacking the understanding of purported
Biblical Prophecy, Hollywood’s depiction of such events raise a problematic hermeneutical lens that many may
adapt as “fact”. For this reason, it is crucial to critique and challenge the roots of such productions and assess if they
hold true the Biblical context meant to be read.
Closing Remarks
The use of Revelation within dispensational theologies results in a problematic assessment of purported
Biblical prophecy. A literal hermeneutic fails to acknowledge metaphoric Scripture, in turn, causing the context to
be understood in ways it may have not been meant for. Literalism in the Book of Revelation uses the Scripture as a
sort of map through end time events. It does not seem reasonable to assume this based on arguments involving
discussion of the rapture, tribulation, millennial kingdom, and numerology in Revelation. The organization of
Revelation may in fact not represent a systematic step by step plan for the events of this purported prophecy. In this
metaphoric case, the Revelatory events also may not occur exactly as they are written, instead representing an idea,
theme, or motif.
Through critical biblical critique, it seems to be shown that dispensational thought twists Revelation and its
purported biblical prophecies in a problematic and out-of-context way of understanding the scripture. The dangers
that have arisen out of this thought have produced mass media biblical fiction that many may view as the way these
purported prophecies are to be fulfilled. Individuals looking to study Revelation from a scholarly perspective should
take into account this problematic literal hermeneutic employed by dispensationalism as they assess their own
beliefs.

Joe Deraddo is a first year medical student at Upstate Medical University in Syracuse, NY. He currently serve as the
Class of 2019 Treasurer and enjoys the study of gross and microscopic anatomy for the complex pathophysiology
that encompasses them.
He can be reached at deraddoj@upstate.edu
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The Birth of Skepticism
"Conscia mens recti famae mendacia risit,
sed nos in vitium credula turba summus1”

As Mary’s secret Dyes the Grass
I wrestle with the awe.
That once white marble surely stained
to red fermenting maw.
We played in pinkish petal beds,
a poor player was I.
so bothered by this blasphemy,
for Hecuba I cried.
So softly sing— the sin is safe
escape this sullen flood,
and bleed clean out the covenant
in streams of sudden pause.
Was once a garden— now a grave,
the most untimely trend.
Was once a woman— dirt and rock
was not our written end.
If rain should reap you from that bed
and lead you to the lake,
Sink low, Madonna, wait for me—
to keep your secret safe.
1: From the Latin poet Ovid: The mind conscious of innocence despises false reports: but we are a mob always ready to believe a
scandal.

Joe Heinlein

When I was younger I didn’t realize that invisible borders and unsaid rules
ruled our lives
I thought equality was real and
that Martin Luther King’s dream was my dream too
because the blood that pumps through my veins is as red as any other’s
and
when I fall the tears that roll down my cheeks are as salty as the sea that separates me
from my brothers across the world
I grew up thinking that the world was my oyster
until
I realized equality wasn’t real
That flowers grew over the unmarked
graves of dead dreams like mine
They scream for equality
Yet their screams get lost in the wind and
only a faint whisper can be heard
It asks whoever will listen
Why
Why does what’s between my legs or lack thereof justify
any different treatment
Why does the color of the skin on my body
the breasts on my chest
or the language my tongue spits out
get me treated differently
Weren’t we all born from the same star
Aren’t we all sons of Abraham?
So why
Why
does the title Christian, Muslim, Hindu, Gay, Straight, Hutu, or Tutsi mean we should love each other any less?
Because in the end
We are all human as human is

Isabela Leech

*** Ascension
First I crawled, then I stumbled.
And I stumbled through a black night for twenty years.
I felt around for a grip, something to lean on.
Everything I grasped stung my skin,
food turned to ash against my swollen tongue,
I coughed dry clouds of cancer,
my ribs rattled against shivering lungs,
I buried secrets: the termites consumed my innards.
A humming orb woke me from this cold hell, though.
With bloody heels I stumbled toward the blooming light.
Trembling, I outstretched my mangled arm.
I brushed past your soft bosom,
and you slid my hand over your heart.
You pulled me in tight against your chest,
despite my stabbing past.
I clenched my fist around filthy instruments.
I emptied my shame-filled pockets,
waiting for your retreat;
it never came.
You wove your silk-spun fingers between mine;
I dropped my pride—it fell with a dreadful clatter.
You lined my pockets with velvet and filled them with rubies.
In service of a wretch, you washed my feet.
I winced. You soothed.
My eyes fell into focus, and
swallowed crystal light.
Finally, my gaze fell on you:
Immeasurable splendor.
Hand in hand, we watched the ground sink beneath our floating feet.

Cody Schweickert
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In Memoriam

In Memory of Fr. Joe
A Wegmans Gift Card
Has been given to the Campus Ministry
For its Outreach work
By the Rev. Michael Costanzo
(Department of Religious Studies)

St. John Fisher College Campus Ministry Staff
2014-2015

The Office of Campus Ministry continues to mourn the loss of Fr. Joe Lanzalaco, who passed
away a little more than three months ago. We have each written an open letter to share what Fr.
Joe meant to us.

Dear Fr. Joe:
When we first met in 2001, I felt an instant connection as we talked about similar taste in
movies, books and music; that you were in the military and I was a military wife and we had
both lived abroad in the days of the Vietnam war; your family and my family’s Italian heritage
and traditions – we always had a lot to talk about. We worked well together as I helped you to
adjust to office procedures and you allowed me to work independently while you made your
presence known on campus; you were always available to meet with anyone who needed advice
or counseling or a shoulder to cry on.
You became a great friend to me and to my family – marrying my children, baptizing my
grandchildren, renewing my marriage vows, renewing my parents’ marriage vows and family
funerals. There were numerous other family occasions that you took time to attend without
question, which meant the world to me that you were there and offered your support.
I have to admit that since you’ve been gone, I now realize how much I needed and miss your
support in the office. It is definitely NOT the same without you. We used to talk about the
future and retirement and what our lives might look like when that happened and even though we
would not see each other every day, I knew we would stay connected. I am trying on a daily
basis to rise above the sadness and live out some of the defining values and ideals that I learned
and am still learning from you. I miss you each and every day!
Love, Sister Julie
Dear Father Joe:
I keep waiting for you to arrive at work each day when the unbelievable reality hits me again that
you are gone. I miss you greatly (I can hear your mumbling that you told me so), and I need
your advice on a couple of things (I promise it won’t take longer than 5 mins.). We all miss you
in the office—your quick wit and humor, your rationalism, your sarcasm, our conversations, but
most of all, we miss your leadership and support that you always showed our campus ministry
team.
The Fisher Family misses you—everyone has a memory or an event or a comment that reminds
them of you—and we are grateful for that!
The Vaughan family misses you. You became part of our family over the past 15 yrs., presiding
at our baptisms, our weddings (I know you walked more that NYC weekend than you walked in
a full year!), and at our funerals. You knew us and you had that special personal and spiritual
touch that is irreplaceable.
We are all blessed by your former presence and your “present” presence, so until we meet again,
I will pray for you and please pray for us.
Sincerely and With Love,
Sister Sally

Dear Father Joe:
What do I miss most about you? It’s a question we, as a department, have been asked often
during the course of the fall semester. Is it the stories, the faith, or your presence in the office?
Yes, I do miss all of those qualities. Your good mornings, childhood/Vietnam/prison Chaplain
stories, and the faith that you brought to the job and the Fisher community are all truly and
deeply missed. However, I miss the way you could connect with anyone and everyone.
Whether you were a high school student, a prisoner, a veteran, a college student,
faculty/staff/administrator, or a member the parish, you could connect with them. Anyone
who met you, loved you, and you loved most people right back. I miss how you could talk to
and with anyone about anything; sports, movies, books, games, TV, politics, or religion; no topic
was off the table. In fact, you loved a good debate or a topic of controversy. If I had to take
away one lesson from our seven years together, it would be the value of connection. In higher
education it is important to connect with a variety of people. We all come from different cities,
towns, and high schools. We all major in different areas, get involved in different activities or
work in different departments, and have different off-campus interests. Since we are all
different, connecting to each other is important for the success of the college and the college
student, and you knew the bridge to do just that. I only hope to carry that lesson forward into
my professional career. Our community is better for having you and your ability to connect
everyone; I only wish the same for our community going forward. Thank you for an amazing
first seven years to my professional career. I will always cherish our lunches, road trips (even
though I thought we were never making it home), and all of our conversations. Thank you for
all the memories and giving me the chance to start my career in higher education.
Tyler

+Joe,
For at least a week after you left us, I could not understand why people kept asking if I was OK.
From the moment I received news of your passing – I was out of state with two students – I went
into “ministry mode” – caring for those around me, trying to help them cope with the tremendous
shock of losing you. It never really dawned on me that I wasn’t okay. I am not okay. I haven’t
been the same since 6:52 AM on Friday, July 24th. Every day I am reminded in small and notso-small ways you are no longer here…and it pains my heart. Being with you, or at least talking
to you, for pretty much every day of the last thirteen plus years had left its mark of comfort and
goodness and wisdom and love… and that was now changed…but not ended. For while your
physical presence is gone, your spiritual presence can never be for so great is our God. I am
thankful to have had you as such an important part of my life and the lives of my family but I am
equally grateful to now have you as a heavenly advocate looking over me and Kim and Kristina
until the day we are together again. You will never be forgotten and will always be loved.
+Tom
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Sarah Sorrentino
*** The Power of an Opera
Introduction
Samson et Dalila, a French opera composed by Camille Saint-Saëns, tells the biblical story of Samson and
Delilah, focusing specifically on the final chapters of the story from the Book of Judges—Samson’s betrayal and
death. After many years of struggle and conflict, Samson et Dalila was finally finished in 1876 as an opera rather
than an oratorio. This was the idea of Ferdinand Lemaire, who composed the libretto for the opera. Much conflict
and disapproval arose from this decision, as nobody during this time expected a biblical story to be presented as an
opera. Despite the disapproval of opera lovers, the opera spread across France and became widely known. Because
there are many different components to the opera, I will be dividing my paper into three sections: The Biblical Story,
the Libretto, and the Music of Samson and Delilah. The first section will focus on the biblical text, allowing me to
incorporate five commentaries about the story. The next section will be centered on the libretto—who composed it,
how it was composed, and its quality. In this section, I will compare and contrast the biblical story and the libretto,
analyzing if and how faithful Lemaire is to the actual biblical story. The final section is all about the musical world
of the opera, such as the voices, lighting, costumes, scenery, and acting apart, of course, from the music itself.

1.

The Biblical Story
The biblical story of Samson and Delilah explains the journey of a born Nazirite named Samson who was

called by God to save the Israelites from the hand of the Philistines. The biblical story is broken down into five
sections: the birth of Samson, Samson’s marriage, Samson’s defeat of the Philistines, Samson and Delilah, and
Samson’s death. Samson’s mother was barren until an angel of the Lord came to her and told her that she would
bear a son and he would be a Nazirite to God from birth. This entitled Samson to a Nazirite vow even before he was
born—as a Nazirite he could not eat or drink anything pertaining to grapes, he could not cut his hair, and he had to
avoid all contact with the dead. Samson grew up with the blessing of the Lord. After going to Timnah, Samson fell
in love with a Philistine woman and eventually married her. Because she was a Philistine, Samson’s mother and
father did not approve. After he found out that his wife had gone to another Philistine man, Samson took revenge on
the Philistines by tying the tails of three-hundred foxes together and setting them on fire. He then killed a thousand
Philistine men with a jaw-bone. He did all of this through the strength received from God. After going to Gaza,
Samson fell in love with another Philistine woman, a prostitute named Delilah. The rulers of the Philistines told
Delilah to find out the source of Samson’s strength, causing Delilah to ask Samson three times to reveal his secret.
After denying her three times, Samson finally gave in and told her that the source of his strength was his hair—if he
cut his hair, he would lose his strength. While Samson was asleep, the Philistines cut his hair, seized him, and then
gouged his eyes out. He began to weaken and his strength left him. While in the Philistine prison, he prayed to the
Lord. After grabbing the pillars of the Philistine temple and crying out to the Lord one final time, Samson pulled
down the pillars of the temple, killing himself and all of the Philistine rulers.
Just as the biblical story is divided into sections, commentaries about Samson’s story are also divided into
sections. I analyzed five commentaries and each of the five authors divided his or her commentary in different ways.
The author who divided his commentary most similarly to the division found within the biblical story is John A.
Grindel, the author of Judges in the Collegeville Bible Commentary Series. Grindel divides his commentary into
four stages: the birth of Samson, the marriage of Samson, Samson’s defeat of the Philistines, and the capture and
death of Samson. Throughout these four sections, Grindel analyzes Samson’s journey and points out themes and
ideas that he believes the story presents. One major theme that Grindel focuses on is the theme of barrenness, as
Samson’s mother is barren before she gives birth to him. Grindel expresses that “barrenness is a common theme in
the Old Testament and is used as an occasion for a miraculous divine intervention whereby a child is born to

undertake a unique mission” (260). Grindel then comments on the importance of God’s strength within Samson, by
analyzing two key moments when the strength of God is upon Samson—when Samson kills the lion and the incident
with the foxes. Grindel interprets these moments to be key to the freedom of the Israelites as he explains that, when
the spirit of the Lord comes upon Samson, “the Lord begins to deliver Israel from the Philistines” (261). Grindel
refers to Samson’s strength as a gift from God. This idea of the direct connection between God and Samson’s
strength ties to the concept that Grindel portrays in his final section, as he analyzes what happens to Samson after
the cutting of his hair. Because Samson loses all of his strength, Grindel states that “Samson is unable to escape after
his hair has been cut off because the Lord has left him” (261).
Although the other four commentaries don’t follow the exact division of Grindel’s commentary, the one out
of the four that is most similar to both Grindel’s commentary and the biblical story is the one from the New Bible
Commentary written by G.J. Wenham and J.A. Motyer. They divide their commentary into five sections: Samson’s
miraculous birth, Samson’s wedding, growing conflict with the Philistines, Samson and Delilah, and death and
triumph at Gaza. They too analyze the biblical story of Samson and Delilah and express some interesting
interpretations. Wenham and Motyer connect the actions of Samson to the actions of the Israelites. For example,
Wenham and Motyer state that “as Israel went after foreign gods, Samson went after foreign women. And as Israel
in desperation called on the Lord, so did Samson at both climaxes of the story” (279). They continue to prove this
claim through Samson’s interaction with Delilah, as they acknowledge that “Samson’s struggle against his calling
was like the struggle of Israel as a whole” (281). Just as Samson breaks his calling to God by falling for a Philistine
woman and admitting to her his secret, the Israelites break their commitment to God by continually turning away
from him and worshipping false gods. Another point that Wenham and Motyer emphasize is the same point that
Grindel emphasizes — that Samson accomplishes all that he does through the spirit of the Lord. Wenham and
Motyer express this idea by stating that the story of Samson “is a story of God’s power bringing victory out of defeat
and subduing the enemies of his people” (280). Overall, although both commentaries have slightly different
structures, they are similar to the pattern expressed in the biblical story—Samson’s birth, marriage, defeat of the
Philistines, encounter with Delilah, and death. Both authors give similar, yet different analyses of Samson’s story,
allowing the story to be viewed from multiple angles.
The other three commentaries do not focus as much on the pattern expressed in the biblical story, but rather
on key moments that the biblical story highlights. First, in the Oxford Bible Commentary Series’ Judges, Robert G.

Boling focuses on the pattern of the Israelites’ behavior that leads to the calling of Samson by God to lift the
Israelites from the hands of the Philistines. This pattern is: unfaithful actions by the Israelites, the punishment of the
Israelites by God who abandons them into the hands of their enemies, the repentance of the Israelites, and finally the
sending of a savior in the form of a judge. This pattern is evident throughout the first thirteen chapters of Judges.
Boling comments on this pattern by saying, “This segment describes a pattern of apostasy, hardship, moaning, and
rescue, a pattern to be illustrated for various segments of Israel…, where Yahweh is represented as the great saving
administrator of the realm” (74). The next commentary on Judges, from the Oxford Bible Commentary, written by
John Barton and John Muddiman divides Samson’s story into three segments, all surrounding Samson’s encounter
with the Philistines. These segments are: Samson and the Philistines episode one, Samson and the Philistines
episode two, and Samson and the Philistines episode three. Barton and Muddiman note a pattern that emerges with
Samson. This pattern is “encounter with a Philistine woman; attempted entrapment or trickery; counter-trickery or
escape” (187). This pattern is evident both times that Samson comes in contact with a Philistine woman. Lastly, the
International Bible Commentary on Judges, written by Temba L. Mafico focuses on the overall message of
Samson’s story. Mafico expresses two conclusions, one that positively portrays Samson and one that negatively
portrays Samson. Negatively, Mafico concludes that Samson is self-centered, as all of his actions are motivated by
self-interest. This idea is expressed when she states that Samson “used divine power more for personal control of the
Philistines than for leading the Israelites in battles of liberation” (563). However, Mafico also praises Samson by
explaining that his actions are a good example of the benefits of loyalty to God. Mafico states that “Samson became
an example to the Israelites of later generations of how loyalty to YHWH could bring success” (563). Overall, all
three of these later commentaries focus on different parts of the story of Samson and Delilah, exemplifying that
different authors have different outlooks.
There is one piece of information that is stated in all five commentaries—Samson’s Nazirite vow. They all
emphasize that Samson is dedicated to God before birth through a Nazirite vow of his mother. Wenham and Motyer
define a Nazirite thus: “A Nazirite was a person who had consecrated himself to the Lord by taking a special vow”
(279) and then apply this definition to the life of Samson saying, “Samson was made a life-long Nazirite by God,
even before he was born” (279). Grindel also exemplifies Samson’s predetermined commitment observing, “Samson
is consecrated from his conception…and the regulations that he will live under are: abstaining from wine and strong
drink, not shaving his head, and avoiding all contact with the dead” (260). Overall, Samson’s Nazirite vow is

mentioned in all five commentaries to stress its importance. Because the importance of the vow is made known, the
significance of Samson’s hair getting cut, an act that breaks the vow, is also made known. The vow signifies his
devotion to God, so by breaking the vow, Samson has betrayed God. The weakness that overcomes him symbolizes
the broken vow, as God’s strength is no longer with him.

2.

The Libretto
The Libretto of Samson et Dalila was composed by Ferdinand Lemaire, a distant relative of Camille Saint-

Saëns. Although Saint-Saëns originally intended for the story of Samson of Delilah to be an oratorio, Nicolas
Reveles expresses that “Lemaire was convinced that the subject and the text were worthy of operatic treatment” (no
p.n.). This was a bold move, as during this time, no one expected a biblical story to be treated as an opera. With the
guidance of Saint-Saëns, Lemaire composed a libretto that had aspects of both opera and oratorio. The libretto
focuses on chapter sixteen of Judges, which tells the story of Samson and Delilah. Reveles comments on the
decision to make the story an opera rather than an oratorio saying, “unlike the biblical Delilah our operatic character
turns down the monetary rewards offered by the Philistines out of sheer patriotism and simply to prove the
superiority of her seductive charms. This makes Delilah, along with her music, closer to the world of opera than to
the world of oratorio” (no p.n.). The opera took many years to compose and was eventually finished in 1876, after
years of struggle and uncertainty; it was performed in 1877 under the direction of Eduard Lassen and then again in
1892 at the Paris Opéra in France. The opera is divided into three acts. The success of the opera was good, but not
sustained.
There is much conflict about whether or not the libretto is faithful to the biblical text. Two people that
voice their opinions on this topic are Dan Clanton Jr. and Peter J. Leithhart. Clanton believes that Saint-Saëns
portrays the story as a religious conflict, creating contrasts between the biblical text and the opera. According to
Clanton, “the characters and situations in Saint-Saëns three-act opera have been expanded and changed dramatically
from their compact biblical source” (14). Clanton gives numerous examples that prove this statement. He first
argues that Samson is portrayed as a ladies man in the Bible. Samson is easily pleased by two Philistine women and
ends up falling in love with one them, causing him to disclose to her the secret of his strength. Clanton then
acknowledges that Samson displays different characteristics in Saint-Saëns’ opera, as Samson “is no foolhardy

ladies’ man weakened by love, but instead is a prophet, a military champion and a priest with great depth and
dignity” (15). This is evident in Act 1 of the opera, as Samson addresses the Hebrews and tells them to not lose faith
in the Lord.
The second difference has to do with Delilah’s motivation to know Samson’s secret. The Bible never
expresses why Delilah agrees to betray Samson and tell the Philistines his secret, but it can be inferred that money is
the motive, as the lord of the Philistines tells Delilah that he will give her “eleven hundred pieces of silver” (16:5).
Oppositely, in the opera, it is made known that Delilah wants to take revenge on Samson to please the High Priest.
This discussion between Delilah and the High Priest takes place in Act 2 of the opera. The motive of religion is
made known as Delilah proclaims: “This is the hour of vengeance which must satisfy our gods” (Act 2). Clanton
suggests another key difference between the opera and the biblical story by noting that the Bible has the lord of the
Philistines command Delilah, while in the opera, a High Priest commands Delilah. The lord of the Philistines is a
political leader, while the High Priest is a religious leader, again showing how the opera is focused more around
religious themes.
The third difference between the opera and the biblical text occurs in Act 1, when Abimelech compares the
power of Dagon with the power of God. Abimelech says to Samson, “Do you think this god can compare with
Dagon, greatest of the gods, who with his mighty arm guides our victorious warriors?” (Act 1) Clanton expresses
that this scene again reiterates that the opera is more focused on religious conflict. Abimelech is not mentioned in
the biblical text.
The last argument made by Clanton focuses on the final scene of the opera, when Samson is in the temple
in Gaza. While Samson is being mocked, the High Priest makes a reference to Samson’s God saying, “Come,
Delilah, let us give thanks to our gods, who make Jehovah tremble in the skies” (Act 3), again making a reference to
the conflict between religions. The High Priest even tells Samson that if he gets his sight back, he will “worship this
mighty God” (Act 3). Overall, Clanton argues that “the opera recasts the biblical narrative as a story of rival
religions and a conflict between faith and passion” (14).
Peter Leithhart responds directly to Clanton’s argument, stating that he does not agree with the argument
that Clanton presents. Leithhart states: “On nearly every point, I find myself in agreement with Saint-Saëns against
Clanton. Saint-Saëns was not changing the Samson story, but offering a compelling reading of the text” (no p.n.).

Overall, Clanton argues that the libretto is not faithful to the biblical story, while Leithhart disagrees with this
argument and instead claims that the opera is faithful to the biblical story.
Having heard the arguments of both Clanton and Leithhart, I agree with Clanton’s argument the most, as he
provides the better evidence to support his point of view. Clanton compares the biblical story and the opera, pointing
out the noticeable differences between the two, such as: Delilah’s motive for knowing Samson’s secret, the
difference in meaning between the lord of the Philistines and the High Priest, and the scene involving Abimelech,
which is not even mentioned in the biblical text. After reading the opera and the biblical text, it is evident to me that
the opera has many more references to religious conflict compared to the few references made in the biblical text.
Overall, I think the theme is different in both the opera and the biblical text, as the opera expresses a theme of
religious conflict, while the Bible expresses a theme of commitment, portraying how Samson breaks his
commitment to God, but then reconnects to God in the last moments of his life. Samson’s relationship with God is
not focused on as much in the opera as it is in the Bible
3.

The Music

There are many different elements in the musical composition of Samson et Dalila, such as: scenery, acting,
voices, and lighting. These individual elements combine together to form the final product—the opera. Before I
expand upon each of these elements, I am first going to talk about the musical influences that inspired Camille
Saint-Saëns. A major view that influenced the construction of Samson et Dalila was Orientalism. Orientalism was
the study of Asian or Eastern history, culture, and people, from a Western perspective. This had a major impact on
the characterization of individual figures in the opera. According to Ralph P. Locke, Orientalist operas can be
summarized as follows: “[Y]oung, tolerant, brave, possibly naïve, white-European tenor-hero intrudes, at risk of
disloyalty to his own people and colonialist ethic, into mysterious, dark-skinned, colonized territory represented by
alluring dancing girls and deeply affectionate, sensitive lyric soprano, incurring wrath of brutal, intransigent tribal
chieftain and blindly obedient chorus of male savages” (263). Saint-Saëns adds a few different elements to his opera.
For example, Delilah is portrayed as a seductive mezzo-soprano, rather than a delicate soprano. This change is
prominent in the opera, as the character of Delilah plays a fatal role in the transformation of the opera from an
oratorio to an opera. Nicolas Reveles explains that “the very choice of the mezzo timbre for her depiction sets her
aside from her old German and Italian oratorio counterparts like Judith, Esther, or Mary Magdalene and
communicates a certain eroticism that would only be at home on the opera stage” (no p.n.).

Although there is a difference in the tone of Delilah, the influence of Orientalism is evident in the portrayal of
Delilah, as western Orientalists depicted women as objects of desire. In the opera, Delilah is a seductive woman who
lures Samson to her with lust and romance. Her provocative behavior is evident in the opera’s two ballets: The
Dance of the Priestesses of Dagon (Act one) and The Bacchanal (Act three). In The Dance of the Priestesses of
Dagon, she emerges accompanied by her maidens, who are waving floral garlands and attracting the attention of the
Hebrew warriors. Delilah, also participating in these gestures, provokes Samson, preventing him from taking his
eyes off of her despite his efforts. Locke explains that “part of the demure yet intriguing effect comes from the
elusive modal language of the music” (266). Similarly, in The Bacchanal, Delilah leads a provocative dance to taunt
Samson while he is captive in the Philistine temple. It is a very powerfully orchestrated composition, as it opens
with an oboe solo and then develops into an orchestra over a steady pulse. Locke describes the different components
involved in The Bacchanal: “hypnotic rhythms in the castanets, timpani and low strings…and florid melodies and
garish harmonies” (266). The influence of Orientalism is evident throughout both pieces.
Just as Delilah’s dominance is portrayed through the two ballets, Mary Louise Roberts, who discusses women’s
fashion during the 1920s, also comments on this idea of female control. Roberts expresses that women during the
1920s decided to cut their hair very short, symbolizing the independence and autonomy of women from men.
Women during that time believed that short hair was a symbol of female liberation. Roberts connects this idea to the
story of Samson and Delilah, as she explains that Samson loses his strength when his hair is cut—the exact opposite
result. She then illustrates the power that women felt with short hair, saying that “[w]omen themselves became
“virilized” Samson’s [sic] rather than shearing Delilah’s [sic]” (664). Women felt empowered with shorter hair.
Similarly, Locke also comments on the power of women, as he analyzes the character of Delilah. “The operatic
Delilah, in short, is a woman who loves, or at least lusts and yearns and seeks to dominate” (Locke 292). She uses
her beauty and seductive attitude to take control of and manipulate Samson, forcing him into telling her his secret.
The influence of Orientalism is again evident as Locke discusses the scene when Delilah is alone with Samson in the
end of Act two. The lighting and evolving storm are a symbol of the tension growing between Samson and Delilah,
they also represent “the close link between the Oriental scene and the alternately beckoning and threating forces of
nature” (Locke 294).
Overall, Orientalism influenced the composition of the opera. The influence of Orientalism is evident through
the portrayal of Delilah, as well as through some of the music, such as The Dance of the Priestesses of Dagon and

The Bacchanale. However, Orientalism is not evident throughout all of the parts of the opera, as Saint-Saëns added
some elements that were different from Orientalism. Locke comments on this: “Because Saint-Saëns tugged and
pulled at the Orientalist paradigm, it is essential to view the opera in the larger connect of the Orientalist world-view
that flourished in France at the time” (263).
Now that I have explained the influence that Orientalism had on the composition of Samson et Dalila, I am
going to discuss the individual components of the opera. The first component that I will discuss is scenery. Scenery
is important to the opera because a tone is created by the environment that the scenery portrays. For example, Act
Two takes place in Delilah’s home. When the scene first begins, Delilah is sitting on a rock near the porch of her
house holding a sword in her hand while her maids brush her hair. Immediately a sense of dominance is felt, as
Delilah is in the comfort on her own home, being tended to by maids. She is in full control of her current situation.
The sword in her hand foreshadows the cutting of Samson’s hair, as well as the tension that exists between Samson
and Delilah. When Act Three begins, the scenery also plays an important role, as everything is dark and we see
Samson in the Philistine prison, pushing a giant wheel. A sense of defeat and weakness is portrayed through the
scenery, setting the tone for the rest of the Act. Within the last moments of the Act, Samson pulls down the pillars of
the Philistine temple. This is another example when scenery portrays an important message, as God allows his
strength to be exhibited through Samson one last time. Before Samson pulls down the pillars, all of the Philistine
people are chanting and celebrating with wine glasses in their hands. As the strength of the Lord comes upon
Samson one final time, Samson pulls the pillars down on himself and the Philistine people. Through the scenery, this
destruction of the Philistine people is made evident, as we see the pillars crash down, people running and trying to
escape, chunks of the building flying everywhere, and then darkness.
The darkness that ends the play connects to the next component of the opera—lighting. Just like scenery,
lighting also plays a vital role in the opera, as it establishes a tone. For example, if there is little to no lighting and
everything is dark, a tone of sadness, defeat, or tragedy or allurement is portrayed. On the contrary, if a scene is
filled with bright lights, a tone of happiness or success is portrayed. The most prominent example of this is the
ending of the opera. The absolute darkness exhibited in the final moments of the opera symbolizes the end, both
literally and figuratively. Literally, the opera has ended, but figuratively, the lives of both the Philistines and Samson
have also ended. It also symbolizes the end of the relationship between God and Samson, as Samson is no longer

able to serve God. Because of the darkness, a tone of defeat is shown, signifying the defeat of the Philistines through
Samson’s strength.
Another example that portrays the importance of lighting is the end of Act Two—when Samson’s hair is
cut off by the Philistines. Within the last moments before Samson’s hair gets cut, darkness fills the stage, as lighting
and thunder fill the sky. Immediately, it becomes evident that something bad is about to occur. The stage is almost
pitch-black as we see Delilah approach Samson with a sword, ready to cut his hair off. Instantly after his hair is cut,
Samson knows that he has been betrayed. This feeling of defeat and betrayal is portrayed through the darkness.
Samson knows that he has betrayed God, just as Delilah has betrayed him, which is why the dark lighting is a key
component to this scene. If the lights were bright during this scene, the message would not have been portrayed as
strongly, as a different tone would have been given off.
The third component of the opera that I will discuss is acting. As I mentioned earlier, the character of
Delilah plays a vital role in the opera. Reveles expresses the importance of Delilah’s character saying, “But it is
Delilah and her alone that moves this work to be seriously considered an opera. She is three-dimensional, a character
of depth whose motivations are more psychological than an oratorio-bound biblical character would normally be
allowed” (no p.n.). Therefore, it was important to find the right actress to fill the role of Delilah for the particular
performance of the opera I chose to analyze. Shirley Verrett plays the role of Delilah. Her strong female presence, as
well as her powerful stage presence, fulfills the role perfectly. Her voice is powerful in moments when it needs to be
powerful, and quiet in moments when it needs to be quiet. Her seductive and independent attitude exhibits female
power and dominance—a theme that is important is the opera.
Even though the character of Delilah is believed to be the most important in the opera, the character of Samson
also has significance. This role is fulfilled by Plácido Domingo, who does a wonderful representation of Samson. He
is able to portray numerous emotions throughout the opera, capturing the true identity of Samson. In the beginning
of the opera, a positive and uplifting attitude is portrayed, as he is trying to motivate the Hebrew people. He is then
able to display vulnerability and desperation, showing how he cannot deny Delilah’s seductive nature. Finally,
defeat and agony are exhibited throughout the final Act, as he is locked in the Philistine temple overcome by
weakness. These powerful emotions capture the story of Samson and Delilah, as well as help portray the multiple
different tones of the opera. Overall, acting is one of the major components of the opera. One important

characteristic that is considered when choosing the actors and actresses is their voice, the next component of the
opera.
As I stated earlier, the actress that played Delilah, a mezzo-soprano, does a very good job controlling the tone of
her voice. During the dark and authoritative scenes, her voice gets powerful and loud, creating an atmosphere of
tension and anger. On the other hand, a softer and more seductive tone emerges in the scenes when she is talking to
Samson. The most prominent example of this occurs in Act Two, when Delilah is trying to seduce Samson. In
French, this part is known as “Mon coeur s’ouvre á ta voix,” which in English translates to “My heart opens itself to
your voice.” Throughout it, multiple different tones are portrayed, as in some parts Delilah’s tone is passionate and
powerful, but in other parts loving and gentle. A begging tone is also exhibited throughout it, as a sense of
desperation and vulnerability is evident as Delilah is singing to Samson.
Another scene that portrays the power of Delilah’s voice is her encounter with the High Priest in Act Two,
before Samson enters the stage. As Delilah responds to the High Priest, an expression of anger fills her voice. She is
not pleased that the High Priest expresses doubt about her, as she is adamant that Samson will not be able to resist
her tears. As both of them unite and say “Death! Death to the leader of the Hebrews”, power and passion fill the
stage. Because of the powerful stage atmosphere at this moment, it is evident that something bad is about to occur—
the cutting of Samson’s hair. After watching this scene, I was blown away at how dominant the character of Delilah
is. Her voice is so sharp and dynamic, as it takes over the entire stage. That moment exemplifies the importance of
the voice component in the opera.
Now that I have discussed the four major components of the opera, I will present the result of combining all of
the components together—the opera itself. The opera wouldn’t be able to exist without all of the individual
components. The overall opera is divided into three Acts. Act One is titled “A square in Gaza at night,” Act Two is
titled “Delilah’s retreat in the Valley of Sorek,” and Act Three is titled “The city of Gaza.” Act Three is broken
down into two separate sections. The first section takes place in the dungeon at Gaza and the second section takes
place in the temple of Dagon. Overall, the opera is one-hundred and twenty-five minutes and thirty-three seconds
long.
Act One begins in a square in the city of Gaza. A group of Hebrews is begging God to release them from the
hand of the Philistines. Samson emerges, trying to revive their faith in the Lord. Samson proclaims to them that “it is
the voice of the Lord who speaks through my mouth.” After Abimelech tells the Israelites that their God has

abandoned them, something that his God, Dagon, would not do, Samson kills Abimelech with a sword. Samson then
yells out: “Rise up, ye people…the Lord is within me.” A messenger informs the High Priest of Samson’s actions,
causing him to concoct a plan to defeat Samson. This plan is to use Delilah’s beauty to seduce Samson, which would
allow them to figure out the secret of Samson’s strength. Scene six begins with the entrance of Delilah, who is
followed by a group of Philistine women waving garlands of flowers. Samson is unable to take his eyes off of her,
despite being warned by an old Hebrew man. The man says to Samson, “Turn aside, my son, from her path…close
your ears to her lying tongue and avoid the serpent’s venom.” The Act ends with Delilah gazing provocatively at
Samson, who is unable to resist her seductive attitude.
Act Two takes place in Delilah’s dwelling. When the Act begins, Delilah is sitting on a rock, near the porch of
her house. A little while later, the High Priest arrives. He tells Delilah that it is crucial that she finds out Samson’s
secret. Delilah expresses confidence, telling him that “for this final encounter I have prepared my weapons; Samson
will not be able to resist my tears.” The High Priest leaves and Samson enters. Throughout all of this, the stage has
been getting darker and darker, foreshadowing the event that occurs at the end of act — the cutting of Samson’s
hair. After proclaiming her love to him, Delilah sings “Mon coeur s’ouvre á ta voix,” putting Samson in her power.
She demands him to tell her his secret and, after numerous claps of thunder, Samson reveals his secret to her. The
second Act ends with Philistine soldiers rushing in and taking Samson captive.
The first section of Act Three begins with Samson pushing a giant wheel in the prison at Gaza. He is in chains
and blinded, with no strength left. Samson cries out to the Lord saying, “Have pity, Lord, pity on my weakness.”
Samson is filled with remorse. The second section of the Act portrays the celebration that the Philistines take part in
as a reward for their victory. All of the Philistines are drinking wine and dancing. Samson is led to the celebration by
a young boy, where he receives ridicule and mocking from the High Priest. Delilah also takes part in the mocking of
Samson saying, “Glory to Dagon the conqueror! He aided your weakness, inspiring your heart.” Samson takes hold
of the two main pillars of the temple, and prays to God one final time, asking him to give him strength once again.
“Deign for one moment, Lord, to give me back my former strength, that I may avenge myself along with Thee, O
God, by crushing them in the place.” God answers Samson’s prayer, allowing him to pull down the pillars of the
temple, killing both himself and the Philistine people.
Overall, the music of Samson et Dalila has many different components to it. Scenery, lighting, acting and
voices all play a vital role in the composition of the opera, as each component fulfills a specific role. Aspects of

Orientalism are evident in most of these components, proving to be a significant influence on Saint-Saëns. D.C.
Parker comments on the brilliance of Saint-Saëns saying, “Saint-Saëns’s right to the title of a great musician is
justified by reason of his thorough knowledge of the classics, a knowledge which constantly makes itself felt in his
music” (563).
Conclusion
With the help of Ferdinand Lemaire, as well as the influence of Orientalism, Camille Saint-Saëns
composed an opera that depicted chapter sixteen of the Book of Judges—the story of Samson and Delilah. Although
Saint-Saëns originally intended for the story to be an oratorio, Lemaire convinced him to make it an opera—a
decision that was shocking, as many people during that time didn’t expect a biblical story to be treated as an opera.
However, many scholarly authors agree that the role of Delilah is better fit for an opera rather than an oratorio, an
idea that is expressed in the third section of the paper. The character of Delilah is powerful, dominant, and
seductive—traits that are better conveyed in an opera.
Because the opera is built around the biblical story of Samson and Delilah, I incorporated five
commentaries into the first section of the paper in order to analyze the biblical story. Each commentary is different,
allowing the story to be viewed through multiple perspectives. Some of the commentators divide their commentaries
by event, while others divide theirs by pattern. All five commentators mention Samson’s Nazirite vow, expressing
the importance of Samson’s devotion to God—a devotion that is broken when his hair is cut. This idea that the
biblical story is centered on Samson’s commitment to God creates contrasts between the biblical story and the opera,
as it is evident that the opera focuses more on religious conflict between two peoples rather than the relationship
between God and Samson. The two main authors that voice their opinions regarding how faithful the opera is to the
Bible are Dan Clanton Jr. and Peter Leithhart. Their arguments are discussed in the second section of the paper.
Despite this disagreement about whether or not the opera is faithful to the biblical story, the work still
became successful, as it spread across France and “achieve[d] a repertory status throughout the world as an excellent
example of mid-19th century French Romanticism” (Reveles no p.n.). I believe that because the opera still achieves
success despite the many challenges that it encountered, such as the many difficult years of its composition or its
transformation from an oratorio to an opera, it should be considered a masterpiece. Although the success was shortlived, the musical brilliance of Saint-Saëns is exhibited throughout the opera, compelling the interest of many.

Overall, Saint-Saëns portrayal of Delilah as a sensuous and intricate mezzo-soprano, along with his use of many
different musical components, proves Samson et Dalila to be the work of a musical genius.

Bibliography

Barton, John and John Muddiman. Judges- The Oxford Bible Commentary. New York, N. Y.: Oxford University
Press, 2001.
Boling, Robert G. Judges- Oxford Bible Commentary Series. Garden City, N. Y.: Doubleday and Company Inc.,
1975.
Clanton, Dan W. Jr. “Samson et Dalila”. Bible Review, Vol. 20, No. 3 (June 2004), no p.n.
De Staelen, Caroline. “Rubens’s Samson and Delilah in the National Gallery: New Facts Relating to Its
Provenance”. The Burlington Magazine, Vol. 146, No. 1216 (Jul. 2004), p.467-469.
Grindel, John A. Judges- The Collegeville Bible Commentary. Collegeville, MN: The Liturgical Press, 1989.
Leithhart, Peter J. “Samson and Delilah”. Bible- OT- Judges, leithart.com (June 2004), no p.n.
http://www.leithart.com/archives/000707.php
Locke, Ralph P. “Constructing the Oriental Other: Saint-Saëns’ Samson et Dalila”. Cambridge Opera Journal, Vol.
3, No. 3 (Nov. 1991), p.261-302.
Mafico, Temba L. Judges- The International Bible Commentary. Collegeville, MN: The Liturgical Press, 1998.
Parker, D.C. “Camille Saint-Saëns: A Critical Estimate”. The Musical Times, Vol. 5, No. 4 (Oct, 1919), p. 561-577.
Plotkin, Fred. Opera 101. New York: Hachette Books, 1994.
Reveles, Nicolas. “Camille Saint-Saëns and Samson and Delilah”. Operapaedia, n.d.
http://www.sdopera.com/Operapaedia/SamsonandDelilah
Reveles, Nicolas. “The Libretto and Source of Saint-Saëns Samson and Delilah”. Operapaedia, n.d.
http://www.sdopera.com/Operapaedia/SamsonandDelilah
Reveles, Nicolas. “The Music of Saint-Saëns Samson and Delilah”. Operapaedia, n.d.
http://www.sdopera.com/Operapaedia/SamsonandDelilah
Roberts, Mary Louise. "Samson and Delilah Revisited: The Politics of Women's Fashion in 1920s France." The
American Historical Review, Vol. 98, No. 3 (1993), p. 657-84.
Smith, Carol. “Samson and Delilah: A Parable of Power?” Journal for the Study of the Old
Testament, Vol. 76 (1997), p. 45-57.
Wenham, G.J. and J.A. Motyer. Judges- New Bible Commentary. Leicester, England: Inter-Varsity Press, 1953.

Kyra Krieg

The Influence of Social Protest from Ancient Israel to the Modern Day
Introduction

Social protest is the way in which an oppressed minority group pursues some form of social
change on their own behalf. Without social protest, the decisions of the majority population would go
unquestioned and the needs of the suppressed minority would be ignored. For beneficial changes to be
made for the oppressed minority, social protest is in order. Social protest has long paved the way for
societal change, and without the creative minority, these changes would never occur.

Social Justice according to Judaism
Social justice is considered to be an essential part of Judaism. It is considered an element of
Jewish ethics, an idea for each individual to be concerned with for the sake of all mankind. The idea of
social justice in Judaism first stems from the Bible itself. The Bible emphasizes “… ‘justice and
righteousness,’…it is based on the idea that God imparts to rulers, and, indeed, to all humans, a sense of
justice, and this helps the ruler to judge the people and the poor fairly” (Graetz 118). Rather than social
justice being an issue concerning only a nation’s leaders, the Bible tells us that social justice is the
responsibility of every person regardless of one’s place in society. With this sense of justice comes the
responsibility of each person to recognize the basic human rights of all people. The issue of social justice
is not confined to merely the rulers despite the unique power they hold. Each person is born with a sense

of the importance of basic human rights, and these rights should be extended to all people. The
importance of the preservation of these rights for all people in Judaism is based on the emphasis placed on
the importance of the common good.
Old Jewish culture places a large emphasis on the common good of all people. The importance to
the Jewish people of preserving the common good is evident in the Old Testament of the Bible.
According to Harmon, in the Old Testament “four categories emerge as representative of those specially
subject to mistreatment, and thus particularly in need of protection: the poor, the orphan, the alien, and the
widow.” Each of these four categories represents members of the population in need of special care.
There was a strong emphasis placed on generosity for the poor given their less fortunate circumstances.
The poor were allowed the same rights as more wealthy members of their society and allowed to collect
any leftovers after harvest time without accusation of stealing. Laws were made for the care of orphans
who would otherwise be left to fend completely for themselves. Widows in ancient Israel would have
nothing to their name after the death of their husbands as all property went to the oldest male child in the
family. The Bible places special emphasis on care for widows, and wills were often made for widows to
stay in the house of their deceased husband long after their death. Even foreigners were allowed certain
rights in ancient Israel such as gleaning and participation in some religious events if they were
circumcised. In ancient Israel, the common good extended not to just the average Jewish family but also
to outsiders and the less fortunate.

In order for the common good to be reached, each person requires “freedom, justice, and peace as
envisaged by the prophets of Israel” (Graetz 118). With freedom, justice, and peace in the lives of each
person, we would be living in a world considered socially just in Judaism. When an individual’s freedom
and peace is put into jeopardy, social justice requires that action be taken to end the unjust suffering of
others. It is then that social protest becomes necessary. It is considered important by many Jewish leaders
to look to religious texts to first understand how to approach the great social issues of the world.
According to Rabbi Dr. Shmuly Yanklowitz, “Jewish texts, values, and laws…inform how we are to

respond to our greatest moral challenges…all Jews must engage in social justice thinking and
activism…all must make their own informed choices on how to proceed” (14). Here, Yanklowitz
emphasizes the importance of being informed in order to make a better world.
In Judaism, social protest has been used to fight for social justice since the beginning of times. In
ancient Israel, social protest began with the Exodus. The Exodus
was very important “ The story of Exodus is the central salvation event in the Old Testament. The account
of the liberation of a band of Hebrew slaves from horrific oppression in Egypt is the event that shaped
virtually everything in the biblical imagination” (Dempster 4). The Exodus marked the beginning of
social protest in world history. In their attempt and success in being liberated from oppression and slavery
in ancient Egypt, the Israelites set the stage for the right to social protest around the world. They showed
that social protest was essential and achievable in their successful liberation from Egypt. According to
Dempster, “the exodus was nothing less than one of the events that shaped ancient Israel’s worldview,
and made it essentially a foreigner in the ancient world” (5). The Exodus showed that the Jewish people
were different in what they were willing to endure as a cultural group, and also in how they believed
human lives were to be lived. The first Jewish people saw that something needed to be changed, took a
stand, and improved the lives of an entire culture, saving themselves from slavery.
My Views and Understanding of Social Justice
Social justice in the modern world is largely absent due to the change in our society’s morals and
values. In the modern era, emphasis is placed less on the needs of society as a whole and more on the
needs of the individual person. According to McLeod, “Most protests represent the collective interests
and issues of activist groups, coalitions, or social movements that challenge mainstream institutions. In
the process, they serve a number of important democratic functions, including providing opportunities for
participation and expression for individuals and as a potential engine of social change for communities
and nations” (1). The minority population must work much harder to see the changes they want made in
society because the majority population does not support their needs. In general, the changes that minority
populations want to make in society do not support the interests of the vast majority population. The ‘here

and now’ are the focus of attention while the future and welfare of the less fortunate is often left out of the
current mindset of the majority population. This current focus on the self and only the present day has
negative effects on our nation’s poor, and will have disastrous effects on the world’s future populations if
changes to the way we are living are not made.

In his encyclical letter Laudato Si Pope Francis points out the issues in the argument that blames
the problems of the world on its large population. Some believe that a smaller world population would
solve much of the world’s social inequalities. In response to this Pope Francis writes: “To blame
population growth instead of extreme and selective consumerism on the part of some is one way of
refusing to face the issues. It is an attempt to legitimize the present model of distribution, where a
minority believes that it has the right to consume in a way which can never be universalized, since the
planet could not even contain the waste products of such consumption” (50). Here Pope Francis points out
the dangers that consumerism and society’s current focus on the self are imposing on society. The focus
should not be on blaming the issues of the world on things that cannot be changed, but on what society as
a whole can do to change so future generations and the poor can lead more humane lives. Changes can
begin to be made when individuals see what can be done in their own communities to reduce
consumerism and spread resources to those who are most in need.
The idea of focusing less on the self and more on the spreading of resources can be traced back to
the idea of what social justice meant to the ancient Israelite people. To the early Jewish people, helping
others in their community was considered an essential part of their religion. In the secular world of today,
religion is no longer considered relevant in the lives of many. The unfortunate truth of this has much to do
with the reasons why the people of today are increasingly focused on themselves and their own
communities and less concerned with the larger scheme of things. This lack of concern will lead the world
in the opposite direction of valuing social justice.

In today’s society, issues of social justice are more centered on the differences between the social
classes, the rich and the poor. It is difficult to achieve social justice when there are such large gaps
between the wealthy and the less fortunate members of society. It is especially difficult when many
members of the world’s upper class make little efforts to aid the poor and instead focus on their own self serving interests. The Holy Father Francis states: “It is remarkable how weak international political
responses have been. The failure of global summits on the environment makes it plain that our politics are
subject to technology and finance. There are too many special interests, and economic interests easily end
up trumping the common good and manipulating information so that their own plans will not be affected”
(54). The indifference of big corporations towards the needs of the less fortunate is adding to an
increasing social gap between the wealthy and the poor. Economic opportunities for the members of these
lower socioeconomic groups are being decreased due to this indifference. If the tactics of these
corporations change, then those in poverty will have a greater chance of having equal economic
opportunities.
Pope Francis emphasizes the importance of changing the way our society thinks before anything
can be achieved in the realm of social justice. He believes that “We must regain the conviction that we
need one another, that we have a shared responsibility for others and the world, … It is time to
acknowledge that light-hearted superficiality has done us no good. When the foundations of social life are
corroded, what ensue are battles over conflicting interests, new forms of violence and brutality, and
obstacles to the growth of a genuine culture of care for the environment” (229). In order to have social
justice in our world, we humans need to collectively realize the importance of one another’s wellbeing
over our own self-centered desires. In this realization we can finally achieve changes to make a more
socially just world. Our own form of social protest against the mainstream “lighthearted” view of the
world’s issues must be made in order for true progress to be made for the world.
Conclusion
In their decision to pursue the needs of their own minority population, the ancient Israelites were
the first to use social protest. This allowed them to break free from oppression and deliver themselves

from injustice. In doing so, they set the stage for future generations to follow their example and create a
better world by taking a stand for the oppressed. The social issues of today’s world present the members
of our collective society with a great challenge. However, examples of social protest have been set before
us by leaders once oppressed by odds seemingly impossible to overcome. With these examples set before
us, we are able to see that change is in fact possible for the world. To end social injustice the world must
come together as a collective whole to achieve equality for all people.
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Meghan Conner

The Impact of Judaism on Social Reform

Introduction
Judaism marked the beginning of a revolutionary idea that laid the groundwork for social
reform: humans have the ability and therefore the responsibility to stop injustices in the world.
The Jews were the first to decide that it was their responsibility as the Chosen People to fight
against inequality in the world. This mentality revolutionized social reform and brought it into
existence as a way for human beings to positively shape their world. The ideas laid by the Jews
continued to impact people for centuries and are especially relevant in the modern world.

1. What Judaism Says About Social Protest

Prior to the formation of Judaism, ideologies placed emphasis on the existence of forces
beyond humanity’s control that shaped the world, and despite the fact that there were things that
needed to change, it was thought that nothing could be done to go against the natural order. “The
consequence of keeping God and nature distinct is momentous, for it means that the ‘ought’
cannot be assimilated to the ‘is’-- God’s will transcends (and can differ from) immanent
actuality,” Dr. Huston Smith says in explanation of the groundbreaking philosophy of the Jewish
people (285). They observed injustices in their world, just as others had; however the Jews

recognized that these injustices were not God’s will, but rather something they should strive to
change. History no longer existed as unrelated events, but as something to critique and learn
from. Previous religions kept the focus on the present, not wanting to disturb things due to the
fear that God would retaliate. The people accepted that things would remain as they always had
because of the simple idea that they had always been that way. There was no drive to improve
the social order because it was ingrained in the nature of things, and therefore unable to be
altered by human action. With this mentality, it’s not surprising that social action was never
taken before the Jewish people stepped onto the scene.
The Jews came into existence as a people after the Exodus, the great exit from the
Pharaoh's rule and the return to the Holy Land, Israel. They came to understand that they were
the Chosen People not because they were superior to others, but because their unique God had
chosen them. They also understood that they were not chosen to receive preferential treatment,
but to take on the suffering of others. It can be argued that this was an arrogant idea, but the fact
remains that from the very beginning, the Jewish people were dedicated to the well-being of
others, especially those less fortunate than them. “When things are not as they should be, change
in some form is in order” (Smith 286-287). This idea formed centuries ago when Judaism was in
its beginning stages, and yet it is still reflected in Judaism today. “As a small minority of the
American population, Jews have historically supported laws, policies, and programs that
guarantee the rights of individuals and minorities against those of the majority” (Dorff 57). This
is a result of the deeply ingrained idea that the oppressed minorities should be protected.
The Jews as a people refused to see anything special or significant about themselves, and
instead accepted that they were Chosen only by God’s free right of election. When they broke
free from the Pharaoh's rule, something they considered impossible, they attributed it to the

greatness of God. They sought meaning in this circumstance and instead of seeing their break
from oppression as a mere routine event, they understood that God had chosen them and tasked
them with vicarious suffering, or suffering for the sake of others. Judaism is unique in that it
places great importance on the role that the people have played or will eventually play in history.
The focus is on the individual, or group of individuals, to look to the past and not repeat the same
mistakes. Humans are capable of shaping the future; therefore they should do whatever is in their
power to improve the world for future generations. The focus on the individual as a significant
means of social reform was brought on by the early prophets.
The prophets of Judaism set the pattern for reforming the political landscape centuries
ago. For the first time in history, someone without official position, the prophet Elijah, took the
side of an innocent man and denounced a king in the story of Naboth and King Ahab. The King
accepted what Elijah was saying without question because he spoke under the authority of God.
This was revolutionary because for the first time, a person with no status challenged a king and
called him out on his unjust actions. The common conviction in the tales of prophets denouncing
kings for their unfair acts was that “every human being, simply by virtue of his or her humanity,
is a child of God and therefore in possession of rights that even kings must respect” (Smith 292).
Historically, prophets spoke for God in defense of the common people in order to right wrongs
that had occurred in society. The prophets also worked on a larger scale than simply challenging
kings; they challenged the morality of their nation at times when the poor were treated as cattle
while the wealthy flourished. Israel was a small nation physically caught between Assyria,
Babylonia, Egypt and Syria, and therefore it was always at risk of being invaded. These tensions
between nations were seen by the Jews as “God’s warning to clean up their national life:
establish justice throughout the land, or be destroyed” (Smith 291). The Jews were able to make

this interpretation because of their desire to search for meaning in all aspects of life. The
foundations of Judaism lay on the demand for justice and the ability of any person to call out
injustice wherever it may occur in society. It was these ideas that shaped modern social reform.

2. My Views and Understanding of Social Justice in Today’s World

Social reform has developed significantly in meaning since the establishment of Judaism.
Social activists such as Martin Luther King Jr., Gandhi, and Thich Nhat Hanh practiced nonviolence as a means of combating injustices against minorities. “As I delved deeper into the
philosophy of Gandhi my skepticism concerning the power of love gradually diminished, and I
came to see for the first time its potency in the area of social reform,” King is quoted with saying
of Gandhi’s non-violent philosophy (Patel 274). As a leader of the Civil Rights Movement, King
relied heavily on his faith in order to unite people under the common goal of equal rights for
African Americans. Social reform was possible because of King’s dedication to love and
nonviolence as uniting factors. Just as the common people in the times of early Israel saw the
injustices faced by the poor, the Americans of the sixties saw the injustices faced by African
Americans and banded together to bring about the necessary social reform. As Patel sees it, “love
and nonviolence were fundamentally Christian values for King, but he learned to see them in
new ways under the light of Thich Nhat Hanh’s Buddhism and Gandhi’s Hinduism” (275).
While King’s ideas were influenced by these two men, it was Judaism’s initial rebellion against
social injustices centuries earlier that laid the groundwork for King’s movement. Without the
Jewish idea of calling out discrimination, the Civil Rights Movement may have never existed.

Racism may have been accepted as the “natural order,” just as the injustices forced upon
minorities had been accepted prior to Jewish intervention.
The impact of the Jewish faith on Christianity goes without saying, and in the area of
social justice, the connection between Jewish ideas and Christian practices is clear. “These texts
of the prophets are not distant voices that we read with reverence in our liturgy,” Archbishop
Oscar Romero wrote, “They are daily realities, whose cruelty and vehemence we live each day”
(189-190). Romero urged the Church’s followers to be critical of their surroundings and decide
for themselves what the people need. “A church that does not join the poor, in order to speak out
from the side of the poor against the injustices committed against them, is not the true church of
Jesus Christ” (189). It is clear where the focus on the welfare of the poor comes from, showing
the lasting effects of the Jews’ beliefs. Poverty remains an overwhelming problem in the modern
world. The types of reform necessary to combat poverty begin with recognizing the problem, or
social awareness, and then uniting under the common goal to end the oppression of the lower
class.
Poverty is not the only issue in the modern world that requires social action. In Laudato
Si’, Pope Francis discusses the ecological issues plaguing the world today as a result of humans,
such as pollution and climate change. “The violence present in our hearts, wounded by sin, is
also reflected in the symptoms of sickness evident in the soil, in the water, in the air and in all
forms of life” (3). The Encyclical focuses on the different environmental issues, how humans are
responsible for them, why they matter to the continued existence and overall health of the planet,
and what people can do to stop destroying the Earth. The Jewish idea of looking to the past in
order to protect the future is prominent in the Pope’s efforts to reduce humans’ impact on the
environment. “Young people demand change. They wonder how anyone can claim to be building

a better future without thinking of the environmental crisis and the sufferings of the excluded”
(12). In the second chapter of the Encyclical, he looks at principles from the Judeo-Christian
tradition that emphasize the importance of protecting the environment. In other words, he looks
at the framework of Judaism as it relates to the social reforms necessary to protect the Earth and
its resources.

Conclusion

When responsibility for social reform is placed on the individual, it encourages action to
change injustices in society, including poverty, discrimination, and environmental destruction.
What began as prophets speaking out against injustices forced upon individuals by tyrants in
power eventually grew into the Jewish people questioning their society and working to reform
the areas of inequality. Judaism laid the groundwork for all other social change, which is why
even today, there are movements for reform across the world.
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Seth Billington

Following in the Footsteps of my Parents
When I was very little, around the age of 4-5, I was baptized at the Cobleskill Methodist
Church on Chapel Street. And my family, which consisted of my mom Theresa, my father
Kevin, and my twin sister Kate and I, at the time, were quite devoted to our faith. We were
Christian and every Sunday my sister and I would attend Sunday school and we would attend
Sunday mass as a family. I would say that we were fairly religious in general because we would
always attend our church’s functions and we were strict in our faith.
But as my sister and I grew older we became very dedicated to sport, my parents became
very busy with work, and going to church became more of an obligation. We had a lot of things
going on in our lives and it seemed like there wasn’t enough time to do anything but work, sports
and school. But even though we weren’t going to church as regularly as we wanted to, we were
still very faithful to our religion. We still found time to eat together as a family and our belief in
God didn’t change one bit. One huge influence that my parents have had on my religious beliefs
is that no matter what the circumstances are, and if I am attending church or not, God is still a
very prevalent influence in my life.
That is how my parents lived their lives and now that is how I live mine. Even though I
am in college and I am away from my hometown church and I don’t attend Sunday mass or

church functions, God is still a part of my life. I think in my early teen years I started to fade
away from my faith due to the fact that my parents didn’t force me to think any certain way.
They mostly let me decide how I wanted to interpret my faith on my own and think what I
wanted to think when it came to religion. So in my early teen years, not attending church as
much and being very busy with sports and school and other things, I didn’t give religion that
much thought. I never doubted my belief in God nor did I forget my Christian beliefs, but I
started to fade away from being a devoted Christian. Then when I was about 15 years old my
grandmother was admitted into the hospital with heart complications.
My entire family was in shock because we loved my grandma and we were very close
with her. I remember us going to the hospital and visiting her and seeing her look so sick and
exhausted and I remember thinking that the only thing I needed to do was pray. I never was and
still am not the type of person to wear my emotions on my sleeves so I didn’t want to show my
parents that I was upset, but when I got home from visiting her I remember going up to my room
and praying. I believe that in that moment, praying in my room, I realized how much my faith
was still prevalent in my life and how much I needed it in my life. My grandmother ended up
getting healthy and released from the hospital and I am a firm believer that my prayers had
something to do with it.
But back to how my parents could have influenced this: if my parents hadn’t
installed religion and the belief in God into my life when I was really young I would never have
had that thought to pray for my grandmother. My parents, by putting my sister and me through
Sunday school and showing us how important religion is in our lives, allowed me to have a firm
belief in God and Christianity today. Now as I get older and I focus more and more on my
religion, I can confidently say that when I have a family in the future, I will make sure to show

my kids how important religion is. My parents have had a huge influence in my life, and how
they have influenced my belief in God is a very good example of it.
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FACULTY ESSAY

Dr. Timothy Madigan

A Philosopher in the Locker Room: Sportsmanship and the Honorary Coach Program
at St. John Fisher College

In a recent ad for Under Armour sneakers, the actor Jamie Foxx intones the following: “You know, the
Greek philosopher Aristotle said ‘You are what you repeatedly do.’ Huh – but in our book, we take it a little deeper.
We say, ‘You are what you repeatedly do when things get hard’” (Under Armour 2015). Foxx goes on to say, “My
apologies to Aristotle, but excellence doesn’t become a habit by running the same path over and over. No, No, No!
You know what the excellent ones do? They reinvent the rules altogether. The excellent ones just step up to the line
and ask ‘What’s the record?’” (Under Armour 2015).
Since I am a philosopher by profession, it’s perhaps not surprising that I cannot help but connect current
topics with the age-old wisdom of thinkers of the past. What might they say to this claim that “excellence” is all
about reinventing the rules?
The goal of all life, for Aristotle, is to excel through one’s abilities within a social framework (or a
civilizing process) that channels our energies in fruitful ways by giving us rational guidelines to follow. This theory
is known as “Virtue Ethics” and the concept of good sportsmanship is at its very heart. In the Nichomachean Ethics,

a work he wrote in part as a manual for his son Nichomacheus on how to develop as a virtuous person, Aristotle also
discusses the concept of eudaimonia. Usually translated from the Greek as “happiness,” a better translation would be
“self-fulfillment through personal excellence” or “human flourishing.” For Aristotle, the good life consists of
developing one’s natural abilities through the use of reason. A virtuous life is one where proper habits are formed
that allow one to reach one’s full potential. The word “eudaimonia” itself comes from combining two Greek
words—“eu” meaning “good” and “daimonia” meaning “soul” or “spirit.” Literally, then, a happy person is one who
has achieved a state of fulfillment (or “personal best”) and thus demonstrates to others the possession of a “good
soul.” The “soul” in this regard is the essence of person, or as Jamie Foxx puts it, “you are what you repeatedly do.”
That is to say, one’s essence is determined by one’s habits and these habits can be judged to be good (virtues) or bad
(vices) in regards to how they relate to the means by which one achieves one’s goals. When both a person and a
society reach a point where the only thing that matters is winning—by whatever means necessary—then from a
moral perspective both the person and the society can be judged to be despicable. There is no honor when records
are set by vicious means.
For Aristotle, the struggle to be one’s best necessarily involves respect for one’s opponent—it is the
genuine struggle against a worthy adversary that allows a person to truly understand his or her own abilities. As the
old saying goes, when you cheat you’re only cheating yourself. How can one really know if one has done one’s best
if victory involves deception or less-than-worthy means of achieving one’s ends? While this may seem an “oldfashioned” view, it is important to note that those modern-day athletes who have been judged to be cheaters or
deceivers are not usually admired as persons, nor considered to be proper role models. An Aristotelian perspective
still, I would argue, predominates in our love for sporting records that are achieved by following the rules.
Sportsmanship involves fair play, decency, and respect—for oneself, the competitor, and for the sport itself.
Ideals of sportsmanship, such as competitiveness, hard work, fair play, obedience to authority, and dedication, are
tied to a society’s cultural morality. Sportsmanship is tied to morality because it represents an ideal form of
behavior—to be a good sport and to play fairly.

Sportsmanship, then, is an expression of morality and provides a code of acceptable behavior for athletes to
abide by in their pursuit of fair play. Good sportsmanship involves conduct and attitudes considered befitting to
participants, especially in regards to a sense of fair play, courtesy toward teammates and opponents, game officials,
and others involved in sporting contests, as well as grace in losing. Good sportsmanship generally implies that
participants play sports for the joy of playing. However, it should be noted that because sportsmanship is tied to
cultural standards of morality, norms, and values, ideal types may vary from one society to the next. But this
involves more than simply following rules—it also implies a respect for those rules. To wish to reinvent the rules
simply because they are inconvenient would seem to be a mark of a poor character. More to the point, most athletes
and their supporters expect their opponents to play by the rules, and become enraged when blatant disregard for the
rules is demonstrated.
Ideally, athletes should not need to have “codes of conduct” from sports leagues impressed upon them. One
would hope that they already possess internalized codes of restraint and respect for others which obligates them
not to harm others or violate the rules for their own benefit. Contemporary moralists ponder whether violent
sports have a place in modern civil societies; especially societies which attempt to impose a civilizing protocol
among its citizens. Others address the ways in which athletes, coaches and fans can still achieve a virtuous life
through their participation in sport. For instance, Aristotle felt that some activities, such as watching plays or
engaging in sporting events, can help people to harmlessly release energies which, if directly acted upon, could
have a detrimental impact. For instance, if one is angry because of feeling slighted, a person could act out that
anger directly by deliberately hurting another person through an act of violence. This would be morally
unacceptable. But simply bottling up the feeling of anger would not be beneficial. Engaging in vigorous
physical activity, though, or even watching others engaged in such activities, can allow one to vicariously
release the feelings of anger. He called this catharsis, which literally means a cleansing or purging. One could
argue that sporting events from both a participatory and spectator perspective fulfill this cathartic goal and allow
for civilized individuals to purge themselves of energies that would otherwise be uncivilized or harmful.

Yet it is important to note that most people affiliated with the sports world, including spectators and fans,
athletes, coaches, and officials, do behave in a civil manner. Contemporary moralists, including both philosophers
and sociologists, ponder the ways in which athletes, coaches and fans can still achieve a virtuous life through their
participation in sport.
Many ethicists see a return to an Aristotelian “Virtue Ethics” approach as a rejection of moral theories
based simply upon merely learning and applying rules. Virtue Ethics—as identified with Aristotle’s teachings—
stresses the importance of character development, including the harmonizing of one’s personal traits, applying good
judgment, and having a sense of pride in doing one’s best, rather than necessarily winning or achieving public
recognition. While civility may be under attack, it is also clear that athletes, coaches and spectators who violate such
norms do receive public criticism and, if extreme cases, are prosecuted for their infractions. It is by no means the
case that a “winner take all” attitude permeates modern society to such an extent that boorish behavior, violence and
cheating are generally acceptable practices.
In that connection, I would like to briefly discuss a St. John Fisher College program which I feel should be
better known – the Honorary Coach program initiated by the football team’s head coach Paul Vosburgh. Since 2005
I have had the privilege of serving every year as an honorary coach for one game each season for the St. John Fisher
College Division III football team, the Cardinals. (My “winning” record, in case you’re wondering, is 7-3.) The
program is open to all Fisher faculty and staff, and each game – including away games – usually has two or more
such “honorees.” It has been a great learning opportunity for me. I have been able to meet the coaching staff, the
players, the parents, the chaplain and other team supporters in a way I could never have done as a fan in the stands
or a teacher in the classroom. In particular, I have been able to observe several of my athlete students as they prepare
for the big game, work with their coaches and coordinate their team activities. I have thereby learned a great deal
about these students which I could not have done if I had only known them in a classroom setting. A few years back
I had the memorable experience of riding with the team to an away game in Vermont, an 8-hour bus ride. I’m glad
to say the Cardinals defeated Norwich University 45 to 6—it would have been a long ride back otherwise!

I would encourage more schools to initiate an honorary coaching program such as Fisher promotes. I was
able to incorporate my experience in a Learning Community class I co-taught with Mike Gibbons, a Sports
Management professor, on “Ethics and Sportsmanship,” and I invited Coach Vosburgh to give a presentation to the
class on what sportsmanship means to him. Turnabout is fair play. But I must admit, Coach Vosburgh did a far
better job as an honorary professor than I have done as an honorary coach. I didn’t actually have to formulate any
plays in the field—all I needed to do what bask in the reflected glory of the victories and encourage the students to
learn what they could from their defeats. The Honorary Coach program exemplifies the true meaning of “honor” in
that it allows academic participants to better understand the hard work and dedication that goes into planning for and
participating in the game, and how such activities relate to the formation of the character of student-athletes.
Aristotle’s notion of a virtuous victor, while it may sound trite in today’s increasingly competitive world,
still rings true for all those who love sports—athletes, coaches, support staff, officials, and fans. This is especially
the case when one considers how engaging in and given support to athletic competition can help to build character
and unite people in a common cause. With all due respect to Jamie Foxx (an Academy Award winning actor, for
those who keep score), excellence is not about reinventing the rules but rather testing one’s abilities in light of those
rules.
--------------------------------------------------------------------------------------------Tim Madigan is Associate Professor of Philosophy and an annual “Honorary Coach” for the St. John Fisher
College Cardinals Football team.
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Dr. Kathleen Donovan
What do you want to be when you grow up?
There is no doubt in my mind that most if not all students have been asked this question; some as
early as pre-school, likely more often as graduation creeps closer. Though I must admit to asking
this question of others, it is usually tongue-in-cheek, as I have come to dislike it for a number of
reasons. In particular, I take issue with three assumptions implicit to the question: 1) you already
know what you want to be; 2) that there is only one thing that you can or will be; and 3) there is
some age at which you are “grown up” and have everything figured out, including the answers to
1 and 2. Let’s start with the first one, and everything that’s wrong with it.
Assumption 1: You already know what you want to be.
Some of you actually do know what you want to be, and that is wonderful. Others have been told
what you’re going to be. That’s not ideal – unless it happens to coincide with your own desires –
but at least it quells the existential crisis. The rest of you have at best some vague idea or ideas
about what you might like to do. If you’re still reading, that last one probably describes you.
First of all, that’s okay.
Second of all, yes, you will have to figure out something to do after graduation. But it doesn’t
have to be and in all probability will not be what you are going to do or be for the rest of your
working life. You have just spent 16 years being told what to do and when to do it. This may be

the first time you get to truly decide what’s next. You should use this time to try something new,
or live somewhere else, but mostly follow your gut.
My gut tells me that, finally given the first real chance to shape one’s life, a lot of people are
afraid of making the wrong decision. But if it pays the bills and doesn’t make you miserable, it’s
never the wrong decision. It only gets you a step closer to figuring out what you do like. In many
instances it’s difficult to know whether or how much you will like a job or not until you do it for
a while. Don’t you think that’s a lot to ask a person that they know what they will be doing for
30, 40, or 50 years before ever even doing it? I do.
I even find it a lot to ask a person to know that the job they want exists at all. At an early age we
are taught the prototypical ones: teacher, doctor, pilot. We know these exist. Yet there are
thousands of different kinds of jobs, many of which you haven’t heard of or, if you have, don’t
really know what it entails. More than once I have thought to myself, “and that’s a job. Who
knew?” Once you factor in the possibility of creating your own job in a start-up, the possibilities
are not endless, but certainly far greater than you what you know.
My favorite “who knew” moment came on a sunset cruise with my family in Hawaii. The
captain wore an open, red plaid vest and a straw cowboy hat, and played Bob Marley as we
drank wine and watched the sunset. “And that’s a job,” I thought. Who knew?
Assumption 2: There is only one thing you can/will be.
Part of my job as a professor at Fisher is to attend major fairs or meetings with new majors, as
well as open houses for prospective students and their parents. One of the most common
questions we get is, “What can I do with a major in ----?” One of the most common responses is,
“Well, what do you want to be?” Usually the student has only a vague idea or none at all (see
assumption 1). But the concern seems to be that a major restricts your career options and/or will
close doors to other careers. This can be especially daunting for those who don’t know what they
want to be.
In reality, only half of college graduates find themselves in a job that is “closely related” to their
major; 20% in a completely unrelated one (Robst, 2007; CareerBuilder, 2013). Economists at the
Bureau of Labor Statistics have found that Baby Boomers with college degrees, on average, held
nearly 12 different jobs between the ages of 18 and 48 (Bureau of Labor Statistics, 2015). While
this number might be greater or less for Millennials, it still means multiple jobs. In other words,
you are likely going to work multiple jobs, whether they are in the process of “bouncing around”
trying to figure out what you like, or working your way toward a “dream” job. The chances of
you finding a job that maximizes your happiness right out of college are not impossible, but not
overly probable.

Even if you are psychologically comfortable with the idea of holding multiple jobs, there may
still be the common problem of not having a single “dream” job. Instead, you have lots of things
that seem interesting and that would find rewarding. Emilie Wapnick recently gave a TED talk
about this idea, calling such people “multipotentialites.” She points out that during the
Renaissance it was actually desirable to hold and pursue many interests at the same time.
Today, unfortunately, we live in an era of specialization, which is a fairly hostile environment for
multipotentialites. We act as if there is a job – a perfect job – for everyone. Indeed, this ideal job
is supposedly one that doesn’t even feel like work; the lucky ones who find their calling spend
most of their waking hours “playing.” This perspective puts a tremendous amount of pressure on
our work to deliver the goods.
To be fair, most of us will spend roughly half our waking hours at work: Gallup recently reported
that the average work week is 47, not 40, hours; nearly a fifth of people work 60 hours or more a
week (Saad, 2014). It isn’t excessive to ask that we be happy – or at least not miserable – if we
are going to be spending that much time at something.
It is excessive, however, to ask that this job provide you everything you want and need in life.
Again, a small minority will find this and truly, that is wonderful. But for the rest of us, work
will, at the end of the day, remain work. There will be good days and bad days, promotions, great
colleagues, long hours, and stress. The trick is to find what is most rewarding to you, for now. In
all likelihood it will take you a while in the “real world” to figure it out. And some people never
figure it out. But it’s only tragic when it’s because they didn’t try.
For the record, I was an English major. In college I applied for a Naval scholarship that would
have required 4 years of service after graduation, but was not accepted. As a result, I signed up to
teach English in France but wound up living at home, embroiled in a civil suit (the company was
fraudulent) and working at the Kroger deli instead. I seriously entertained becoming a massage
therapist before applying to graduate school. I also have no idea where I will be in 10 years, but
right now I have a great job that pays the bills. But it took me a while to get here.
Assumption 3: There is a point at which you are an adult who has it all figured out.
I simultaneously think this idea is great and terrible. It’s great because, well, you have it all
figured it out. It’s also terrible because grown-ups are terrible. Believe me, I’ve met a few –
some were “old,” but others were fairly young. They don’t believe in the impossible anymore,
and they can’t see the absurdity that is life sometimes. Everything is so serious, and they make
me sad inside.

These people are the exceptions. Most people I know are making it up as they go along. Don’t
just believe me – ask anyone who by societal standards would be considered an “adult.” Ask one
when was the last time she or he did something stupid or embarrassed oneself. Ask one how
confident they felt they knew what they were doing when they became a parent for the first time.
Ask one whether they have it all figured out.
With some mild editing to bring the parental rating down, I leave you with a bit from Joe
Rogan’s stand-up special I’m Going to Be Dead Someday, which perfectly captures this notion:
“Here’s the craziest thing about life. Here’s the thing that nobody really considers. You know as
much about what life is all about as anybody who has ever lived, ever… We’re all just kind of
wandering through this, going ‘You know what you’re doing?’ ‘Yes.’ ‘Oh, I do, too. I know
what I’m doing.’ ‘Okay, good then.’ Really, no one has a clue. But no one ever brings it up.
Remember when you were a kid and you thought there were real grown-ups? … You were
crying, you got sent to your room, and you said to yourself, ‘You know what? One day I’m
going to be a grown-up and everything’s going to make sense!’ Then one day you’re like 25 at
the supermarket and the bag boy calls you ‘sir.’ … You mean I’m a grown-up? Are we **!”
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“If you saw it, you will not forget it, that Sunday afternoon in March 1965, when
television brought into your home the stark horror taking place in Selma,
Alabama…The television reports of this incredible mockery of democracy did more
than any other mass medium to inspire millions of Americans to demand an end to
this particular form of mistreatment and denial of black citizens’ rights,” –Dr.
Martin Luther King Jr.

Martin Luther King, Jr. and Today’s World
Martin Luther King was a firm believer in nonviolence. Gandhi’s ideals of
nonviolence gave King the ideas for his movement. He wanted it to be done
peacefully and without violence. King had a way of uniting people and getting his
ideas heard in a nonviolent way. Unfortunately, if Dr. King were here today, I

believe he would be disgusted and upset with the way we as a nation have been
conducting ourselves in his absence. As a nation, we have not changed for the
better and have a lot of work to do on both ends to be at peace. Our nation today
has many issues that lead us to act not in the way Martin Luther King would advise
us to act, but instead we act out physically. Due to the way the United States is
today, I believe Martin Luther King Jr. would be not only disappointed but enraged
with what we are doing today.
The United States is supposed to be a country of freedom and equality, but
with violence we are preventing these ideas from prevailing. We as a country have
failed not only the dream Dr. King worked towards, but we have failed what our
founding fathers fought to achieve. There have been many riots, mass shootings,
and fights; when this happens we get further and further away from peace and
equality. The only thing that has come out of these situations is more killing,
destruction of property and the despair of the families affected. If we do not stop
this madness, it will keep occurring.
One of the biggest issues the country faces is the following and respecting of
the laws our country provides. The disrespect people, especially young people,

have towards not only law enforcement but also other citizens is terrible. Law
enforcement keeps us safe and protects us; overall they want to keep the peace. To
see people disrespecting law enforcement that protects us every day around the
clock proves the point that America is on a downward spiral. People need to learn
to respect the law. The law is how we all stay safe and keep things running the way
it should be. Without law we would be in turmoil and there would be no order.
The Baltimore riots were one of the most disturbing acts I have seen in my
life, a prime example of chaos and the unravelling of Dr. King’s ideas. People were
addressing the misconduct by police while Freddy Grey was in custody. Sadly he
passed away and thereafter riots broke out blaming police for his death. What
happened is tragic and saddening but there was still no reason for riots. No matter
if the police were at fault or not, there is no reason to set police cars and local
stores on fire and act like animals. There is nothing good that comes from riots,
you are not heard, and instead your message gets lost in the violence. People can
get hurt and even worse die. It does not make sense to have a riot in honor of
someone’s death that could possibly harm or kill another human being. To honor
that person if there was injustice is to have a peaceful protest and use Dr. King’s

ideas and actions to get one’s point across. Riots just make us as a society look
inhumane.
Technology has not helped this issue of violence. With technology it is
possible to see only part of the picture and not have knowledge of the events
leading up to the incident. People make fast judgements without all the facts. It is
important to know as much as possible before making rash decisions.
It is important that as a nation we work on bringing peace and equality to
the American people. In doing so we must make an effort to do it in a positive and
healthy way. Violence does not help any situation. Governments and the
American people need to work together on developing ways wherein people can
express their disapproval without riots and violence. I believe that even though
Martin Luther King Jr. would be upset with how America is working now, we as a
nation can make a change. Dr. King would believe that if we all worked together
we could change America to deal with our problems in a peaceful, non-violent
manner.

